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XX THE HISTORY OF THE QUR)ANIC TEXT

My second example is Goldziher, who theorised that the differences in
the gird'at (=% 3: readings) of the Qur’an are due to the consonantal text
used in early copies. Bringing forth a few examples to show the validity
of his idea, he avoids alluding to the hundreds of instances where his theory
fails — though that has not stopped it from acquiring great popularity in
certain circles.!3

Considerable effort has been invested in making this work, while worthy
of the scholar, accessible to the layman as well. If there are any passages
which the former may find repetitious, or the latter esoteric, it is because
maintaining a happy medium has not always been possible.

Regarding the rendition of verses into English, no single English trans-
lation of the Qur'an was used uniformly throughout this book, though
most of the verse renderings are based either on the efforts of Yasuf ‘Ali
or Mohammad Asad. These translations were occasionally modified, and
sometimes even rewritten, depending on how clear 1 found the original
rendition to be. This does not constitute tampering since the Qur’an is in
Arabic, and the translator’s duty is to distil some of the shades of meaning
in the text; the end product is not Qur’an but simply a translation (just as
a shadow is merely a shadow), and so long as nothing is misquoted or
taken out of context, there is no need to follow one particular translation
or another.

The reader may perceive that I have generally dispensed with the phrases
of glorification or invocation that follow certain names, such as 3% (illustrious
be His Majesty) after Allih, # (peace and blessings of Allah be upon him)
after the Prophet Muhammad, %& (peace be upon him) after the names
of other prophets and messengers (¢g Abraham, Ishmael, Moses, Jesus
etc.), or 4 (may Allzh be pleased with him) after any of the Companions.
My purpose was to maintain the text’s flow as much as possible, with the
hope that the Muslim reader will mentally insert these phrases into the text
as appropriate. Some of Islam’s greatest scholars adhered to this same
practice in fact, including no less a figurc than Imam Ahmad b. Hanbal,
and though subsequent writers saw fit to add all such phrases explicitly
into the text, the eye is just as capable of slotting them in by instinct.

And a note of caution. A Muslim’s faith requircs firm belief in the purity
and righteous conduct of all of Allah’s prophets. [ will be quoting from non-
Muslim sources however, some of whom feel no hesitation in referring to
their own Lord Jesus Christ as an adulterer or a homosexual, to David as
an adulterous schemer, or to Solomon as an idolater (O Allah, how unjust
are such words.) As it is very cumbersome to insert a note whenever 1

18 For a detailed discussion, see Chapter 11.












CHAPTER ONE

INTRODUCTION
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“O you who belicve! Stand out firmly for Allah, as witnesses to fair dealing,
and let not the hatred of others to you make you swerve towards inequity and
depart from justice. Be just: that is closer to Piety: and fear Allah. For Allah
is well-acquainted with all that you do.”

Guidance, comfort and beauty. For the believing Muslim the Holy Qur’an
is all this and much more: the heartbeat of faith, a remembrance in times
of joy and anguish, a fountain of precise scientific reality and the most
exquisite lyricism, a treasury of wisdom and supplications. Its verses hang
from the walls of shops and living rooms, lie etched in the minds of young
and old, and reverberate through the night from minarets across the globe.
Even so, Sir William Muir (1819-1905) adamantly declared it one of “the
most stubborn enemies of Civilisation, Liberty, and the Truth which the
World has yet known”.2 Others have been no more charitable, seeing fit
to heap abuse or cast suspicion upon it throughout the centuries and up
to our present day, among them scholars, missionaries, and now even the
occasional politician. Such a dichotomy is aggravating to Muslims and
certainly perplexing to the non-Muslim, who would be well justified in
supposing that each group was alluding to a different book altogether.
What are the facts and what is the evidence? Faced with such an immense
and sensitive topic brimming with ideas to consider, I could have begun
my explorations anywhere; the starting point, as it finally turned out, was
to be an article by someone I had never heard of before.

“What is the Koran?”, the lead article of the January 1999 issue of 7he
Atlantic Monthly, raised many issues concerning the origins and integrity
of the Qur’an.® The author’s credentials, a certain Toby Lester, are given

1 Qur'an 5:8.

2 Quoted in M. Broomhall, Islam in China, New Impression, London, 1987, p. 2.

3 Cited thereafter as Lester. Also, though his article spells the Qur'an as ‘Koran’,
this is technically incorrect and I will utilise the proper spelling whenever I am not
directly quoting,















8 THE HISTORY OF THE QUR’ANIC TEXT

The outcome of this revisionist approach is a complete erasure of Islamic
history, and the fabrication of another in which such events as the pre-
Islamic presence of paganism in Makkah, the Jewish setdlements near
Madinah, and the Muslim victory over the Byzantine Empire in Syria
are absolutely denied. In fact, revisionism argues that the paganism which
afflicted Makkah prior to Islam is simply a fictitious back-projection of a
pagan culture that thrived in southern Palestine.?

The central point, which must be made clear, is that there is a definite
motive behind all these ‘discoveries’. Such findings do not exist in a vacuum
or fall unexpectedly into the scholar’s lap; they are the brainchild of a
particular ideological and political arena, served up in the guise of break-
through academic research.?

Attempts to distort Islam and its sacred texts are in fact as old as the
religion itself, though the strategy behind these efforts has fluctuated
according to the intended goal. Beginning with the rise of Islam and up
until the 13th century A.H. (7th-18th century C.E.), the first objective was
to establish a protective fence around Christians to counteract the rapid
advance of the new faith in Iraq, Syria, Palestine, Egypt, Libya etz. Among
the notables of this period were John of Damascus (35-133 A.H./675-750
C.E.), Peter the Venerable (1084-1156 C.E.), Robert of Ketton, Raymond
Lull (1235-1316 c.E.), Martin Luther (1483-1546 C.E.) and Ludovico
Marraci (1612-1700 c.E.), their pens dipped in unsophisticated yet wilful
ignorance and falsehood. Spurred by the change in political fortunes and
the start of colonialism from the 18th century onwards, the second phase
of attack witnessed a shift in posture from defensive to offensive, aspiring
to the mass conversion of Muslims or, at the least, of shattering any pride
and resistance that emanated from their belief in Allzh.

Abraham Geiger (1810-1874) belongs squarely to this second period,;
his 1833 dissertation, Was hat Mohammed aus den fudentum aufgenommen?
(“What did Mohammed take from Judaism?”), inaugurated the search
for ulterior influences on the Qur’an and lead to innumerable books and
articles aimed at branding it a poor Biblical counterfeit, replete with
mistakes.

Future chapters will bring to light other names which have spearheaded
this second phase, including Noldeke (1836-1930), Goldziher (1850-1921),
Hurgronje (1857-1936), Bergstrisser (1886-1933), Tisdall (1859-1928),
Jeffery (d. 1952) and Schacht (1902-1969). A third phase, beginning in
the mid 20th century on the heels of the founding of Israel, has actively

20 jbid, pp. 100-102. See also this work pp.337-8.
21 For more on this essential topic, refer to Chapter 19.
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Speaking of the Biblical scholar Van Buren, Professor E.L. Mascall states
that “[he] finds the guiding principle of the secularization of Christianity
in the philosophical school which is commonly known as linguistic analysis.”2
If such is the aim of linguistic analysis in Biblical studies, what other motive
can there be in applying it to the Qur’an?

This being outside the realm of what is tolerable to Muslims, an alternate
strategy 1s to substitute the holy text with vernacular translations, then
inflate their status such that they are held on a par with the original Arabic.
In this way Muslim societies, three-quarters of which are non-Arab, can
be severed from the actual revelations of Allah.

There is necessarily a mismatch between the Arabic of the Koran and
the local language of primary education... The tension is exacerbated by
the fact that modernity brings an enhanced concern for the mielligibility
of scriptures among the believers at large. As the Turkish nationalist Ziya
Gokalp (4. 1924) put it: “A country in whose schools the Koran is read
in Turkish is one in which everyone, child and adult, knows God’s

commands”.?’

After describing the futile Turkish efforts to displace the actual Qur’an
with a Turkish translation, Michael Cook concludes,

To date, the non-Arab Muslim world shows little sign of adopting the idea
of a vernacular scripture in the manmer of sixteenth-century Protestantism
or twentieth-century Catholicism.?®

If all other stratagems are left in tatters, one last resort remains. As
described by Cook:

In a modern Western society it is more or less axiomatic that other
people’s religious beliefs (though not, of course, all forms of religiously
motivated behaviour) are to be tolerated, and perhaps even respected.
Indeed it would be considered ill mannered and parochial to refer to
the religious views of others as false and one’s own as #rue... the very
notion of absolute truth in matters of religion sounds hopelessly out of date. It
is, however, a notion that was central to traditional Islam, as it was to
traditional Christianity; and in recent centuries it has survived better
in Islam.?

26 E.L. Mascall, The Secularization of Christianily, Darton, Longman & Todd Ltd.,
London, 1965, p. 41. Dr. Paul M.. Van Buren is the author of “The Secular Meaning
of the Gospel”, which is based on the analysis of Biblical language [ibid, p. 41.]

27 M. Cook, The Koran: A Very Short Introduction, p. 26. Interestingly Ziya Gokalp was
a Donma Jew who converted to Islam [M. Qutb, al-Mustaskrigin wa al-Islam, p. 198].

28 M. Cook, The Koran: A Very Short Introduction, p. 27.

29 ibid, p. 33, emphasis added. Cook’s words, ‘that was central to traditional Islam’,
seem to imply that it is no longer appropriate for modern Islam.
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These will be pondered over the course of this work, to reveal not only

the following answers but also the logic which stipulates them:

a) The Qur’an is the very Word of Allah, His final message to all
humanity, revealed to His final messenger Muhammad and trans-
cending all limitations of time and space. It is preserved in its original
tongue without any amendments, additions or deletions.

b) There will never be a discovery of a Qur’an, fragmented or whole,
which differs from the consensus text circulating throughout the
world. If it does differ then it cannot be regarded as Qur’an, because
one of the foremost conditions for accepting anything as such is
that it conform to the text used in ‘Uthman’s Mushaf.?’

c) Certainly anyone can write on Islam, but only a devout Muslim
has the legitimate prerogative to write on Islamic and its related
subjects. Some may consider this biased, but then who is not? Non-
followers cannot claim neutrality, for their writings swerve depending
on whether Islam’s tenets agree or disagree with their personal
beliefs, and so any attempts at interpretation from Christians, Jews,
atheists, or non-practicing Muslims must be unequivocally discarded.
I'may add that if any proffered viewpoint clashes with the Prophet’s
own guidelines, either explicitly or otherwise, it becomes objec-
tionable; in this light even the writings of a devout Muslim may be
rejected if they lack merit. This selectivity lies at the very heart of
Ibn Sirin’s golden rule (4. 110 A.H./728 C.E.):

€ ¢S5 0905 fas by a3 s dall 1 Of »
This knowledge constitutes your deen (religion), so be wary of
whom you take your religion from.

Some may argue that Muslims do not have any sound arguments with
which to counteract non-Muslim scholarship, that for them the case is
based entirely on faith and not on reason. I will therefore bring forward
my arguments against their findings in future chapters, though I will first
begin by recounting some passages from early Islamic history as a prelude
to an in-depth look at the Qur’an.

37 ie. the skeleton of the text which may show some variations in vowel writing, see
further Chapters 9, 10 and 11. We must nevertheless take into consideradon that there
are over 250,000 manuscripts of the Qur’an scattered all over the globe [see p. 316
note 38]. When comparing them it is always possible to find copying mistakes here
and there; this is an example of human fallibility, and has been recognised as such by
authors who have written extensively on the subject of “unintentional errors.” Such
occurrences cannot be used to prove any corruption (< ,#) within the Qur'an.

38 In fact Ibn Hibban has credited this saying to other scholars as well, eg Abt
Huraira (d. 58 A.H.), Ibrahim an-Nakha (d. 96 A.H.), ad-Dahhak b. al-Muzahim (d.
circa 100 A.1.), al-Hasan al-Bagri (4. 110 A.H.) and Zaid b. Aslam (4. 136 A.H.). [Ibn
Hibban, al-Majrihim, 1:21-23].





















20 THE HISTORY OF THE QUR’ANIC TEXT

power and pass custody of the House into the hands of his descendants.?

The tribe of Quraish, scattered throughout the region, was finally brought

together in Makkah and forged into a single unity under his leadership.®
Figure 2.1 (above) shows Qusayy’s genealogy in brief.?

. Makkah: A Tribal Society

Though developed as a city-state, Makkah remained a wribal society up untit
its conquest by the Prophet Muhammad. The mainstay of Arab society
around which all social organisation revolved, the tribe was based on the
concept that the sons of any one clan were brothers and shared the same
blood. An Arab would not have understood the idea of nation-statehood
unless it was within the context of the nation-state of the tribe,

“which was a nation-state of relationship binding the family to the tribe,
a state based on flesh and bones, on flesh and blood, i.e. a nation-state
based on lineage. It was family connections that bound together the
individuals in the state and gathered them into one unit. This was for
them the religion of the statc and its agreed and acknowledged law.”*

Every tribal member constituted an asset for the entire tribe, so that
the presence of an accomplished poet, an intrepid warrior, or someone of
famed hospitality within the tribe, generated honour and credit for all those
of his lineage. Among the prime duties of every stalwart clan was defence,
not only of its own members but also those who temporarily came under
its umbrella as guests, and in protecting the latter there was always much
honour to be gained. Thus Makkah, the city-state, welcomed people who
either sought to attend fairs, or perform pilgrimage,* or pass through with
their caravans. Serving this demand required security and the appropriate

30 Ibn Hisham, Swa, ed. by M. Saqqa, L. al-Ibyari and ‘A. Shalabi, 2nd edition,
Mustafa al-Babi al-Halabi, publishers, Cairo, 1375 (1955), vol. 1-2, pp. 117-8. This
book has been printed into two parts, part one covers volumes 1-2, while part two
covers volumes 3-4. The page numbering of each part runs continuously.

31 Ton Qutaiba, al-Marif, pp. 640-41.

32 Tbn Hisham, Sira, vol. 1-2, pp. 105-108. For the dates in the chart, see Nabia
Abbott, The Rise of the North Arabic Seript and its Kuranic Development, with a_full Description
of the Kuran Manuscripts in the Oriental Institute, The University of Chicago Press, Chicago,
1938, pp. 10-11. Abbott has mentioned some disagreement among Orientalists about
the dates.

33 Tbn Hisham, Swa, vol. 3-4, p. 315.

34 By this time the Ka ‘ba was surrounded and housed with hundreds of idols.
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professed in fact was a distorted remnant of Ibrahim and Isma‘il’s mono-
theistic faith, corrupted by centuries of superstition and ignorance. The
legends which the Jews and Arabs held in common were, therefore, a
result of their common ancestry.

The Christianity of the 7th century was itself mired in corruption and
myth, caught in a state of complete stagnation. Formally submitting Arabia
to Christianity would have required, not religious persuasion, but the political
coercion of a superior Christian power.** No such power bore down upon
the pagan Arabs, and idolatry held Arabia in the tightest of grips. Five
centuries of Christian evangelism had produced meagre results: converts
were limited to the Bantu Harith of Najran, the Band Hanifa of Yamama,
and some of the Bani Tayy at Tayma’.* In these five centuries, historical
records do not show any incidence involving the persecution of Christian
missionaries. This is vastly different from the fate which awaited Muhammad
and his earliest followers in Makkah, revealing perhaps that while Christianity
was viewed as a tolerable nuisance, Islam was deemed overtly dangerous
to the institutional fabric of pagan Arabia.

2. Prophet Muhammad % (53B.H.-114.H./571-652C.E.)*

Covering the life of the Prophet of Islam is an immense undertaking, one
that can easily fill volumes; copious literature is readily available on this
topic for every interested reader. The aim of this section is somewhat
different. In upcoming chapters we will discuss some of the prophets of
Israel, including Jesus, and witness both their hostile reception by the
Israelites and the rapid corruption of their divine teachings. Here, in lieu
of retracing paths already carved out by other writers, I will simply offer
a brief synopsis to complement such future references to Moses and Jesus.

5 pid, p. bexxiv. This also holds true for more recent times, when Christianity was
often advanced by dint of Colonialist coercion.

46 ibid, pp. Ioxxiv-lxxxv.

47 The Christian date is approximate. Invented using the model of the Islamic
Calendar, it did not come into official public use until at least ten centuries after Jesus
(most likely more), passing through several modifications. The Gregorian calendar as
presently used goes back only to 1582 C.E./990 A.H. when it was adopted by the then-
Catholic countries on the decree of Pope Gregory X111, in a Papal Bull on 24 February
1582. [See Khalid Baig, “The Millennium Bug”, Impact International, London, vol. 30,
no. 1, January 2000, p. 5]. Modern writers project back the dates fictitiously; thus creating
many problems in the dating of events.
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(1) Not to associate any partners with the one true God, Allah; (2) To
obey the Prophet in all righteous matters; (3) To refrain from stealing; (4)
And adultery; (3) And infanticide; (6) And slander.

In the following year a larger delegation (over seventy, including two
women) again met with him during the pilgrimage season and invited
him to migrate to Madinah. On that night they proclaimed the second
pledge of ‘Aqaba, with a new added clause:®® (7) To protect the Messenger
in the same manner as they would protect their own women and children.

With this invitation the persecuted Muslim community finally found
an outlet, a land they could journey to where they would be welcomed.

ix. The Plot to Assassinate the Prophet

Afier the tormentof the three-year boycott, much of the Muslim community
took heed of this offer and began migrating. Realising that any move by
the Prophet northwards to Madinah would only delay an inevitable con-
frontation and serve to strengthen his cause, Quraish knew that the time
had come to purge their bitter enemy: in their assembly they finally reached
a consensus on how to assassinate the Prophet.

Informing him of this plot, Allah ordered him to hasten his preparations
and migrate to Madinah with the greatest possible stealth. No one was aware
of this except ‘Al and Abi Bakr and the latter’s family. The Prophet asked
‘Al to stay behind briefly in Makkah, for two reasons. First as a diversion:
‘Ali was to sleep in the same bed and in the same manner as the Prophet,
with the bedcovers pulled over him, to trick those who were lying in wait
with their daggers. Second, to return the valuables that men had deposited
with the Prophet (for despite these trying times, people still entrusted him
with their goods; his status as Makkah’s amin had remained untouched).®®

x. Muhammad % in Madinah

Escaping from the assassination attempt by the grace of Allah the Prophet
commenced his migration, with the companionship of his most sincere
follower and friend Aba Bakr, hiding for three days in the darkness of a
mountain cave at Thaur.”® Madinah rang with an air of jubilation at his

68 ihid, vol. 1-2, p. 442.
69 ibid, vol. 1-2, p. 485.
70 ibid, vol. 1-2, p. 486.
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xui. The Conquest of Makkah

According to the conditions of the Hudaibiya peace treaty (6 A.H.), Arab
tribes were given the option of joining whichever faction (the Prophet or
Quraish) they desired an alliance with. As a result Khuza‘a joined the Prophet
while Banit Bakr joined Quraish. Then Bana Bakr, acting against the con-
ditions of the treaty and with the assistance of Quraish, attacked Khuza‘a;
the Khuza‘a tribesmen scurried towards the sanctuary of the Holy Ka‘ba
but contrary to the accepted custom their lives were not spared. Khuza‘a
brought their grievances to Muhammad and asked for justice. The Prophet
offered both Quraish and Band Bakr three options, the last of which was
to consider the Hudaibiyya truce as null and void. With an arrogant air
Quraish picked the third option. Realising afterwards how unwise this was,
Abi Sufyan went to Madinah to renew the truce, but returned fruitlessly.

The Prophet prepared for an attack on Makkah, and all the neighbouring
tribes bearing allegiance to the Muslims were invited to join forces. For twenty-
one years Quraish had perpetrated every conceivable form of hardship,
persecution and atrocity on the Muslims, and now that the wheels had
turned they were fully aware of what these preparations really meant. Dread
and fear spread rampantly in every alley and every house. Leading an
army of ten thousand, the Prophet proceeded to Makkah on the 10th of
Ramadan, 8 A.H. The Muslims camped at Marr az-Zahran and Quraish
were completely ignorant of this fact. The Prophet did not seek to take the
Makkans by surprise nor was he anxious for bloodshed; he wanted Quraish
to fully assess the situation before opting for a hopeless battle. In the mean-
while Abti Sufyan and Hakim b. Hizam had ventured out on a spying mission
when they encountered ‘Abbas, the Prophet’s uncle. ‘Abbas discussed the
situation with Abfi Sufyan and advised him to accept Islam. With Abii Sufyan’s
conversion the road was paved for a ‘bloodless conquest’.

Abu Sufyan hurried to Makkah and cried at the top of his voice, “O
Quraish, this is Muhammad who has come to you with a force you cannot
resist. He who takes refuge in the house of Ab@ Sufyan is safe, he who shuts
his door upon himself is safe, and he who enters the Holy Sanctuary is
safe.” And so the Prophet returned to his birthplace, the very city which
had menaced him a few years before with brutish cruelty and assassination,
now heading an army that marched bloodlessly through the veins of
Makkah. The resistance was minor at best, and the Prophet soon stood
at the door of the Kaba and delivered a speech, concluding with, “O
Quraish, what do you think I am about to do to you?” They replied, “O
noble brother and son of a noble brother! We expect nothing but kindness
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“Nor would We send down Our wrath until We had sent a messenger (to
gtve warning).”

The Creator purged His messengers, paragons of virtue and piety
without exception, from all evil. They were model examples of human
behaviour, and instructed their respective communities to follow their
lead in the worship of Allah. Their core message throughout history was
ageless.
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“Never did We dispatch a messenger before you without revealing to him
this: that there is no god but I therefore worship and serve Me.”

And the message of all the prophets was, o
124 ¢33 o smebly DT 1,850 3
“So be mandful of Allah (proclaimed the messengers), and obey me.”

The concise phrase +li ¥} 4} ¥ (there is no god but Allah) is the core
belief uniting all the prophets from Adam to Muhammad; the Qur’an
approaches this theme time and again, particularly calling the attention
of Jews and Christians to this point.

2. The Final Messenger

In the arid heat of Makkah, Prophet Ibrahim thought of the nomads who
would come to settle in that barren valley and entreated his Creator:

L Zre L e R PR T P
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“Our Lord! send amongst them a Messenger of their own, who shall rehearse

Your Signs to them and instruct them in the Book and Wisdom, and purify
them: for You are the Exalted in Might, the Wise.”

And at a fixed time, in the same barren land, Allah planted the fruit of
Ibrahim’s supplication in the form of His last messenger to all humanity.

10 Qur'an 17:15.

11 Qur'an 21:25.

12 Qur'an 26:108. See also the same Stra verses: 110, 126, 131, 144, 150, 163 and
179. This indicates that all the prophets have asked the same from their community.

13 Qur’an 2:129.
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has existed, nor will there be another, so to understand the phenomenon
of waky we have to depend solely on the reports that come authentically
from the Prophet, and from those trustworthy individuals who witmessed
himn.'® These narrations may perhaps mirror what other prophets experienced
as well, in the throes of divine communication.
= Al-Harith bin Hisham inquired, “O Messenger of Allah, how does
the revelation come to you?” He replied, “Sometimes it comes like
the ringing of a bell, and that is the hardest on me, then it leaves me
and I retain what it said. And sometimes the angel approaches me
in human form and speaks to me, and I retain what he said.”"® ‘A’isha
related, “Verily I saw the Prophet when the revelation descended
upon him on a day severe with cold, before leaving him. And behold,
his brow was streaming with sweat.”%
* Ya'a once told ‘Umar of his desire to observe the Prophet while he
was receiving waly. At the next opportunity ‘Umar called out to him,
and he witnessed the Prophet “with his face red, breathing with a
snore. Then the Prophet appeared relieved [of that burden].”%
* Zaid b. Thabit stated, “ITbn Um-Maktiim came to the Prophet while
he was dictating to me the verse, . . .
P4 O 5all n Dyl 6223V 3
‘Not equal are those believers who sit ...” On hearing the verse Ibn Um-
Maktiim said, ‘O Prophet of Allah, had I the means I would most
certainly have participated in Jihad.” He was a blind man. So Allah
revealed [the remainder of the verse] to the Prophet while his thigh
was on mine and it became so heavy that I feared my thigh would
break.”?
Clear physiological changes enmeshed the Prophet during the reception
of wahy, but at all other times his manner and speech were normal. He never

18 There are many events that can be described to, but not fully comprehended by,
someone whose limited range of experiences gets in the way. An easy example is
describing a landscape (let alone its colours!) to a blind person, or chirping of birds
to someone who is deaf. They may be able to appreciate some of the description, but
not to the full extent of someone blessed with hearing and eyesight. In the same sense,
the descriptions of the zealy and how the Prophet felt during its reception are, to the
rest of us, matters beyond our full comprehension.

19 Al-Bukhari, Sakih, Bad’ al-Wahy:1.

20 ihid, Bad’ al-Wahy:1.

21 Muslim, Sakzh, Maniasik:6.

22 Qur'an 4:95.

23 Al-Bukhari, Sahh, Jihad:30.
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“Read! m the name of your Lord and Cherisher, Who created. Created
man, out of a leech-like clot. Proclaim! And your Lord is Most Bountiful.
He Who taught [the use of ] the Pen, Laught man that which he knew not.”

Shaken from this unexpected encounter and carrying this greatest of
burdens, Muhammad returned trembling to his wife Khadija and implored
her to conceal him, till some measure of calmness had returned to him.
As an Arab he was familiar with all sorts of Arabic expressions, with poetry
and prose, but nothing bore resemblance to these verses; he had heard
something the likes of which he had never heard before. These ineffable
Words, this Qur’an, became the first and greatest miracle bestowed upon
him. In another time and place Moses had been granted his own miracles
— light emanating from his hands, the transformation of his stick into a
slithering snake —as signs of his prophethood. Compare that to the subtlety
of Muhammad’s case: in the solitude of a mountain cave an angel beckons
an unlettered man to read. His miracles included no snakes, no plagues,
no curing of lepers or raising of the dead, but Words unlike anything that
had ever fallen on human ears.

#. The Impact of the Prophet’s Recitation on the Polytheists

The passage of time helped to settle the Prophet into his new role, and
as he busied himself’ expounding Islam to his closest companions by day,
so Allah encouraged him to recite the Qur’z‘m during the stillness of night.
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“O emwrapped one! Keep awake [in prayer] at mght, all but a small part

of one-half thereof — or make it a little less than that, or add to 1t [at

will]; and [during that time] recile the Qur'an calmly and distinctly, with
_your mind attuned to its meaning.”

Let us chronicle the effect of these recitations on the idolaters. Ibn Ishag
writes:

28 Qur'an 96:1-5.
2 Qur'an 73:1-4.
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“No, you speak and I will listen.” So they said, “He is a kahin (,»\" clair-
voyant).” al-Walid responded, “By God, he is not that, for he has not the
unintelligent murmuring and rhymed speech of the kahin”. “Then he is
possessed.” “No, he is not that. We have seen possessed ones, and here there
is no choking, no spasmodic movermnents or whispering” “Then he is a poet.”
“No, he is no poet, for we know poetry in all its forms and meters.” “Then
he is a sorcerer.” “No, we have seen sorcerers and their sorcery, and here
there is no spitting and no knots.” “Then what are we to say, O Abii ‘Abd
Shams?” He replied, “By God, his speech is sweet, his root is as a palm-
tree whose branches are fruitful, and everything you have said would be
known as false. The nearest thing to the truth is your saying that he is a
sahir (> sorcerer), who has brought a message by which he separates
a man from his father, or from his brother, or from his wife, or from his
family.”%?

We find the same phenomenon in the case of Abii Bakr, who built a
mosque in Makkah next to his own house and devoted himself to regular
prayer and recitation of the Holy Qur’an. The polytheists approached Ibn
Addaghinna, who was responsible for protecting Abii Bakr, and asked him
to prevent Ab Bakr from reading the Qur’an because, among other things,
women and children were known to eavesdrop on his recitations, and were
naturally more susceptible to such an influence.®

4. The Prophet’s Roles Regarding the Qur'an

The Qur’an consistently employs derivations of #z (Y: recited): yutia,
atlii, tatlii, yathi etc. (Jkx, 55, 551, 1x). We read this in verses 2:129, 2:151,
3:164, 22:30, 29:45 and 62:2, among many others; all of them allude to the
Prophet’s role of disseminating the revelations throughout the community.
But recitation alone is insufficient if it is unaccompanied by instruction. The
Prophet’s responsibilities towards the Word of Allah are easily discerned
in the following verses, the first being from Prophet Ibrahim’s supplication:

“Our Lord! Send amongst them a messenger of their own, who shall rehearse
Your Signs to them and instruct them in the Book and Wisdom, and purify
them.”%*

32 Tbn Ishaq, as-Seyr wa al-Maghdzi, edited by Suhail Zakkar, p. 151; Ibn Hisham,
Sira, vol. 1-2, pp. 270-71.

33 Ibn Hisham, Swra, vol. 1-2, p. 373; al-Baladhuri, Ansab, i:206.

34 Qur’an 2:129.
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3. The Arrangement of the Qur'an
7. The Arrangement of Verses Within Siras

It is commonly acknowledged that the arrangement of ayat (verses) and
sizras (chapters) in the Qur’an is unique. The layout does not follow the
chronological order of revelation, nor does it follow subject matter. What
secret lies behind this arrangement is best known to Allah, for it is His
Book. Now if 1 play the unscrupulous editor and re-arrange the words of
someone else’s book, changing the sequence of the sentences efc., then
altering the entire meaning of the work becomes tremendously easy. This
end product can no longer be attributed to the original author, since only
the author himself is entitled to change the wording and the material il
the rightful claim of authorship is to be preserved.

So it is with the Book of Allah, for He is the sole Author and He alone
has the right to arrange the material within His Book. The Qur’an is very
clear about this:
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“It s for Us to collect it [in your heart] so you may recite [and compile it].
But when We have recited it, follow its recital [as promulgated]: Nay more,
wt w5 _for Us to explain 1t [through your tongue].”

In lieu of descending to earth to explain His verses, Allah entrusted
the Prophet as His viceroy. The Qur’an states:

1 gl U G U A S AT Wil 3
“...and We have sent down unto you the Message [O Muhammad]; that
_you may explain clearly to people what is sent for them.”

In granting him this privilege, Allah was sanctioning the Prophet’s explan-
ations as authoritative.!® Only the Prophet, through divine privilege and
revelation, was qualified to arrange verses into the unique fashion of the
Qur’an, being the only privy to the Will of Allah. Neither the Muslim
community at large nor anyone else had any legitimate say in organising
the Book of Allah.

The Qur’an consists of siiras of uneven length; the shortest contain three
verses while the longest has 286. Various reports show that the Prophet
actively instructed his scribes about the placement of verses within stiras.

16 Qur’an 75:17-19.

17 Qur'an 16:44.

18 As mentioned previously, in this light the Prophet’s sunna — which is in fact a
working explanation of the Qur’an — has also been practically and verbally sanctioned
by Allah, with no one possessing the authority to deny it its rightful place.
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‘UTHMAN’S MUSHAF
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Long before ‘Auf bin Abi Jamila cast his accusation against al-Hayjjaj,
scholars poured over all of ‘Uthman’s official copies and meticulously com-
pared them letter-by-letter; the variants mentioned by these early scholars
do not tally with the variants mentioned by ‘Auf. The Mushafs commissioned
by ‘Uthman did not incorporate dots,” and even by al-Hajjdj’s era the use
of dots was by no means ubiquitous. There are several words in the above
table which, with the removal of dots, become identical.”! So then, how could
he have modified these words when the dots were absent and the skeletons
were precisely the same?’? None of the alleged alterations bear any weight
on the meanings of these verses, and the accusation itself (in light of the
above) seems baseless.” The following case, mentioned by Ibn Qutaiba,
may provide a clue to an alternative interpretation.

Based on ‘Asim al-JahdarT’s report, al-Hajjaj appointed him, Najiya b.
Rumbh and ‘Ali b. Asma‘ to scrutinise Mushafs with the aim of tearing
up any that deviated from the Mushaf of ‘Uthmin. The owner of any
such Mughaf was to be compensated sixty dirhams.”

70 Refer to Chapters 9 and 10 for a discussion on possibly why ‘Uthman chose not
to incorporate dots.

71 Such as e4222e and p¢22xs. The same may be said about examples 3 and 4.

72 As for example 1 in the table, earlier we mentioned that the spelling ‘Uthman
decided upon for this phrase was: <z }.

73 Tt may be that he carried out the changes in his own personal copy, as was the
case with ‘Ubaidullah b. Ziyad, who standardised the orthography (spelling) it his own
copy [see this work p. 133]. Had al-Hajjaj made any changes to the actual ‘Uthmani
Mushaf, neither the Muslim community nor those in power would have kept silent.
Moreover the Abbasids, successors to the Umayyad dynasty, would have exploited any
such action for its full potential.

74 Thn Qutaiba, To'wil Mushkil al-Qur'an, p. 51.
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if they happened to pass by such a shop Ibn ‘Umar (4. 73 A.1.) and Salim
b. ‘Abdullah (. 106 4.H.) would pronounce it “a dreadful trade”,” while Aba
al-‘Aliya (d. 90 A.H.) wished punishment for those who put the Qur’an up
for sale.”

A more altruistic trend was the public library. Mujahid (20-103 AH.)
reports that Ibn Abi Laila (4. 83 A.H.) founded a library containing only
the Holy Qur’an, where people would gather for recitation. ‘Abdul-Hakam
b. ‘Amr al-Jumahi established a different sort of library by the middle of
the first century A.H., housing Kurrasat (=\-1 5': booklets) on assorted subjects
in addition to various games, and here people freely used the facihties for
reading and amusement.% Sources mention another library belonging to
Khalid b. Yazid b. Mu‘awiya;” there may have been others whose details
are now lost to us.%

8. Conclusion

The efficacy of ‘Uthman’s endeavours is clear in at least two ways. First, no
Mushm province remained but that it absorbed this Mushaf into its blood-
stream; and second, that a span of fourteen centuries has not been able to
corrupt or dent the skeletal text of his Mushaf. Truly a manifestation of the
Holy Qur’an’s miraculous nature; any other explanation fails. Later caliphs,
perhaps seeking a foothold in the chronicles of posterity, commissioned and
dispatched further official copies, but nothing was ever sent forth which
contradicted ‘Uthman’s universal standard.

Over time surface alterations began to materialise in the Mushafs cir-
culating within the community, which bore no effect on the pronunciation
of words or the meaning of verses. ‘Uthman himself may have been familiar
with aspects of this phenomenon; his decision to minimise written vowels,
keep away from verse separators, and avoid the use of dots was most likely
meant as a deterrent to those who would memorise the Qur’an by them-
selves without proper guidance. But with the passing of time (and no long
stretch at that) the inclusion of dots and verse separators become the norm,
so let us examine the full implications of this over the next few chapters.

93 ibid, pp. 159, 165; see also Ibn Abi Shaiba, Musannaf, iv:292.

9% Thn Abi Dawid, al-Masahif, p. 169.

95 Ibn Sa‘d, Tabagdt, iv:75; see also Ibn Abi Dawud, al-Masahif, p. 151.

96 Al-Asfahani, al-Aghanz, iv:253.

97 Contrary to Krenkow’s supposition [“Kitabkhana”, Encyclopaedia of Islam, first
edition, iv:1045], this library was probably founded after those of Ibn Abi Laild and
‘Abdul-Hakam b. ‘Amr al-Jumahi, and is therefore not the earliest of its kind.

98 M.M. al-‘Azami, Studies in Early Hadith Literature, pp. 16-17.
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Figure 8.2: A Mushaf in Heazt seript from the first century A.H.
Source: Masatuf San‘@’, plate 11.

"This was soon followed by the introduction of the siira title, possibly in
a different colour, while still retaining the ornament and g 3 oo J allf g,

Figure 8.3: A Mushaf from the late first or early second century A.H.
An ornament followed by the title (in gold ink) separates the suras.
Courtesy: National Archive Museum of Yemen.
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2. Ayah Separators
‘Uthman’s Mushaf was also devoid of ayah separators, as we can see from

the two figures below; both are attributed to him, meaning that they are
either originals or duplicate copies thereof.

.oj L"
’f._,. =

Figure 8.5: The Mushaf of Samarqand. Source: Masalif San'@, p. 35.

Before long ayah separators trickled in. No fixed style was observed,
each scribe freely devising his own. The three examples 1 present are all
taken from Mushafs in the Hejazi script (first century A.H.). In the first
sample, the ayah separator consists of two columns of three dots each; in
the second, a row of four dots; in the third, a triangular arrangement.
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Additional refinements were subsequently devised, in the form of special
markers for every fifth and/or tenth ayah.

Figure 8.9: A Mushaf from the second century A.H. with a
spectal marker on every lenth ayah (second line from the top).
Courtesy of National Archave Museum of Yemen.

Fgure 8.10: This Mushaf from the third century A.H. has a marker for every fifth
ayak (third line from the top, in the shape of a golden teardrop) and another for every
tenth ayah (third line from bottom). All other Gyahs are separated by a triangular
arrangement. By permission of the British Library, manuscript Or. 1397, f.15b.
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call his people for the worship of the one true God Allah, to establish
prayers and pay alms to the poor.'® Since Allah sends every messenger in
the language of his own people,? Isma‘Tl must have preached in Arabic.
Genesis credits Isma ‘il with twelve sons,?! among them Nebajoth/Nabat;
born and nurtured in these Arabian surroundings they must have adopted
Arabic as their mother tongue. These sons may have preserved their father’s
message by using the prevailing Arabic script; certainly they would not
have resorted to whatever script was then current in Palestine (Jbrahim’s
homeland), since two generations had already lived in Arabia. When Nabat
subsequently migrated northwards ke must have taken the Arabic language and
alphabet with him. It was his descendants who established the Nabataean
Kingdom (600 B.G.E - 105 C.E.)2

Commenting on the sounds of certain Arabic characters which are not
represented in Aramaic, Gruendler declares, “As the writers of Nabatacan
texts spoke Arabic, and given the close relation between the two languages,
[these writers| could find Nabataean cognates to guide them in the ortho-
graphy of Arabic words with such unusual sounds.”? Or to put it more
directly, that the Nabataean language and script were in fact a form of
Arabic.

If the Nabataeans spoke Arabic, who named their language Nabataean?
Is there any proof that they called their language this? Or does this stem
perhaps from the same tendency that labels Muslims as ‘Mohammedans’,
Islam as ‘Mohammedanism’, and the Qur’an as the ‘“Turkish Bible'? If this
so-called Nabataean script had been properly named as ‘Arabic’ or ‘Naba-
taean Arabic’ (just as we sometimes speak of ‘Egyptian Arabic’ or ‘American
English’), then the whole research may have taken a different turn, and
hopefully a more correct one for that. The Arabic language and script,
in their primitive forms, gave birth to the Nabataean and most probably
predated the Syriac.

19 Qur’an 19:54-55.
20 Qur'an 14:40.
2V King James Version, Genesis 25:12-18,

22 There are different opinions regarding the origins of the Nabataeans. In Jawad
‘Alf’s view, the Nabataeans are Arabs who are even closer to Quraish and the Hejazi
tribes than are the tribes of Southern Arabia. Both had common deities and their script
bore a close resemblance to that which was used by the early scribes for recording the
Qur’an. (The Syrians and Nabataeans were different cultures, the latter residing not
in Syria but in present-day Jordan.) According to historians Nebajoth is Nebat or
Nabatian, the eldest son of Isma‘il. These are the facts which lead Jawad ‘All to his
conclusion. [Jawad ‘Ali, al-Mufassal fi Tarikh al-‘Arab Qabl al-Islam, 1i:14.]

23 Gruendler, The Development of the Arabic Script, p. 125. Ttalics added.
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Figure 9.11: Tombstone in southern Egypt dated 31 A.H.
Source: Hamidullah, Six Originaux, p. 69.

2. Aninscription in Kafic script near T2'if (east of Makkah), containing
prayer. This one is dated 40 A.H.3*

Figure 9.12: Attractive Kitfic inscription dated 40 A.H., with a sketch of the
orginal. Source: Al-Atlal, vol. 1, Plate 49. Reproduced with their kind
permission.

The inscription may be translated, “Mercy and blessings of Allah
upon ‘Abdur-Rahman bin Khalid bin al-‘As, written in the year
forty [A.1L]”

3. Dam of Mu‘awiya near T2’if, with an inscription in unadorned
Kufic,®® dated 58 A.H.%

34 A H. Sharafaddin, “Some Islamic inscriptions discovered on the Darb Zubayda”,
al-Aglal, vol. i, 1397 (1977), pp. 69-70.

35 Gruendler, The Development of the Arabic Script, pp. 15-16.

36 See Figure 10.5 and the accompanied text.
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4. A dated (80 A.H.) Qur’anic verse in Kafic script discovered near
Makkah.¥

Figure 9.13: A Qur'anic verse in Kific script, dated 80 A.H.
Source: ar-Rashid, Kitabat Islamiyya, p. 160.

5. An inscription near Makkah based on Qur’anic verses* in Kafic
script, dated 84 A.H.%

Figure 9.14: A beautsful Kific inscription dated 84 A.H.
Source: ar-Rashid, Kitabat Islamiyya, p. 26.

37 S. ar-Rashid, Kitabat Islamiyya min Makkat al-Mukarrama, Riyad, 1416 (1995), pp.
160-61.

38 This inscription is not a Qur’anic verse but is denved from two different Qur’anic
verses (2:21 and 4:1). It could be due to a slip in the writer’s memory. Quoting Bruce
Metzger, “The memory can play strange tricks when one quotes even the most familiar
passages. ... a remarkable instance of this in no less a person than Jeremy Taylor, who
quotes the text ‘Except a man be born again he cannot see the kingdom of God’ nine
times, yet only twice in the same form, and never once correctly.” [The Text of the New
Testament: Its Transmisston, Corruption, and Restoration, 3rd enlarged edition, Oxford Uniw.
Press, 1992, pp. 88-89, footnote no. 3].

39 S. ar-Rashid, Kiutabat Islamiyya min Makkat al-Mukarrama, pp. 26-29.






CHAPTER TEN

ARABIC PALAEOGRAPHY AND ORTHOGRAPHY
IN THE QUR’AN

The lapse of years and wizening of new nations can cause dramatic changes
in spelling conventions, retaining certain peculiarities from the past while
others evolve or become obsolete. Back in 1965 while I was working to-
wards my Ph.D at Cambridge, I came across a young British scudent who
was studying Arabic to be an Orientalist by profession. He complained about
the absurdity of Arabic orthography and how difficult it was to master,
insisting that the Arabs ought to switch to Latin script — as was the case
in modern day Turkey — which made more ‘sense’. I countered him with
the absurdity of the a sound in father, fat, fate, shape; and u in put, but; not to
mention right and write, and the past and present tenses of 7ead. A plethora
of examples were burning holes in my pockets from my sheer frustrations
while learning English as a third language. He argued that these irregularities
were owing to individual words and their historical development, but he
seemed to overlook that if English had the unquestionable right to these
peculiarities then it was only fair that the same should be afforded to Arabic.
Below I have provided the verbatim title of a randomly chosen (and typi-
cally verbose) English treatise from the 17th century C.E., to illustrate the
orthographic changes that have taken place in under four centuries.

The Boy of Bilson: or, A True Discovery of the late notorious Impos-
tures of certaine Romish Priests in their pretended Exorcisme, or expulsion
of the Drvell out of a young boy, named William Perry, sonne of Thomas
Perry of Bilson, in the country of Stafford, Yeoman. Upon which occasion,
hereunto is permitted A brigfe Theological Discourse, by way of Caution,
for the more easie discerning of such Romish spirits; and zudging of
their false pretences, both in this and the like Practices.!

The spelling may seem laughable by our current criteria, but it is in
complete accordance with the established standards of 17th century England.

L Peter Milward, Religious Controversies of the Jacobean Age (A Survey of Printed Sources),
The Scolar Press, London, 1978, p. 197. This s the actual title of a book published in
1622 ¢.E. 1 have italicised the words that have different spellings than our current
standard. Notice that judging’ is written with an 7’ instead of 5.
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the late 7th/early 8th century, while ad-Du’ali’s dotted Mushaf was finished
in the third quarter of the 7th century C.E. Logic clearly dictates that Jacob
copied the system from the Muslims. This is if we accept Davidson’s claim;
if we accept the verdict of the Bishop of Damascus however, then there is
no need for even this argument.

As regards Rev. Mingana’s allegation that the Arabs failed to elaborate
this systemn till the latter half of the 8th century, consider the following:

1. There is a report that Ibn Sirin (4. 110 A.H./728 C.E.) possessed a

Mushaf originally dotted by Yahya bin Ya‘mar (4. 90 A.H./ 708 C.E.).*
2. Khalid al-Hadhdha’ used to follow the recitations of Tbn Sirin from
a dotted Mushaf.?

Both incidents are much earlier than the proposed borrowing scheme.

Syriac grammar gained its identity through the efforts of Hunain bin
Ishaq (194-260 A.H./810-873 C.E.);”” contrary to Mingana’s beliefs, Hunain’s
treatise on Syriac had no influence on Arabic grammar whatsoever because
Stbawaih (d. 180 A.H./796 C.E.),’® the greatest Arabic grammarian, died
before Hunain was even born. Hunain himself was in fact a product of
the Islamic civilisation. He learned Arabic in Basra, from a pupil of one
of the students of the famous Muslim lexicographer Khalil bin Ahmad
al-Fraheedi (100-170 A.B./718-786 C.E.).%®

5. Orthographic and Palacographic ‘Irregulanities’ in Early Non-Quranic Script

Earlier we discussed how two different diacritical schemes were employed
in parallel, one for the Qur'an and another for all other works. We also
noted the difference in the Qur’anic and non-Qur’anic scripts, and the
scholars’ legal opinion against modernising the spelling conventions found
in ‘Uthman’s Musghaf. But what about the other books, how did they evolve
in response to changes in the palacography and orthography of the Arabic
script?

55 Ad-Dani, al-Nagt, p. 129.

56 Ad-Dani, al-Mubkam, p. 13.

57 Hunain b. Ishaq (194-260 A.H./810-873 C.E.): Born at Hira in a Christian (Syriac-
speaking) family. “On account of his attitude to iconoclasm he was suspected of blas-
phemy and excommunicated by Bishop Theodosius ...” [J. Ruska, “Hunain b. Ishak”,
Encyclopaedia of Islam, First edition, E,J. Brill, Leiden, 1927, p. 336].

58 Sibawaih (¢. 135-180 A.H./752-796 C.E.): One of the greatest authorities on Arabic
grammar, and the author of that famous tome, al-Kitab. [See Kahhala, Mufam al-
Muw’allifin, 1i:584.]

59 Kahhala, Mujam al-Muw’allifin, :662.
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to negate the idea that dotless Arabic palaeography could have resulted
in any kind of corruption, distortion, or tampering within the Qur’an.

1. The Qura’at us Sunna

Knowledge of correct gir@at (the science of proper recitation) comes from
the Prophet himself], a sunna which dictates the manner of reciting each
verse. Aspects of this are intrinsically linked with the Qur’anic revelations:
the text was revealed verbally, and by promulgating it verbally the Prophet
simultaneously provided both text and pronunciation to his community.
Neither can be divorced from the other.

“‘Umar and Hisham bin Hakim once differed in reading a verse from
Sitra al-Furgan; having learned this passage directly from the Prophet, ‘Umar
asked Hisham who had taught him. He replied, “The Prophet.”® A similar
incident occurred with Ubayy bin Ka‘h.* None of these Companions were
innovating so much as a syllable: all minutiae of recitation had been in-
herited from the Prophet.

We also find a grammarian® who declared that reciting certain words in
this or that fashion was grammatically preferable in his opinion, through
alteration of diacritical marks which bore no weight on the meanings. Yet
scholars held steadfast to the manner of recitation that arrived through
authoritative channels, refusing his innovation and insisting that qwa’at is
a sunna which no one has the authority to change.

We must note that people were not casually purchasing Mushafs from
the local bazaar, having finished their morning shopping at the greengrocers
or fishmongers, and taking them home to memorise siras by themselves.®
Verbal schooling from an authorised instructor was required, generally at

3 Al-Bukhari, $ak7h, Fada’il al-Qur’an:5.

4 Muslim, Sah#h, Musifirin, hadith no. 273.

5 Tbn Shanbiidh (d. 328 A.H.). See this work p. 205.

6 Asmentioned in pp. 105-7, the trade in Mushafs rose to prominence by the middle
of the first century A.H. The manner of Islamic education was to instruct pupils in the
skills of literacy, followed immediately (or coucurrently) with a reading of the Holy
Qur'an from cover to cover, under appropriate guidance. The Qur’an was thus the
first book they learned, and by its completion they were in a strong position to master
the Arabic language. Naturally they had a need for their own copies of the Mushaf
afterwards, whether to refresh the memory or to use for instructing others, and so the
purchaser of the Mushaf from the local bazaar was already well versed in the art of
gird’at from his or her early days of schooling, already familiar with the stras that lay
within. Only in reccnt times has this pattern of using the Qur'an as a teaching aid

_ somewhatrelaxedfadly.
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Ubayy (bin Ka‘b) also reported,
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The Prophet encountered Jibril at the mira’ stones [on the outskirts of
Madinah, near Quba’] and told him, “I have been sent to a nation of
illiterates, among them 1s the prowling sheikh, the old woman and the

young.” Jibril replied, “So command them to recite the Qur’an in seven
akryf (dialects).”

Over twenty Companions have narrated Aadiths confirming that the Qur’an
was revealed in seven dialects (3~ ax).!! To this we can add that forty
scholarly opinions exist as to the meaning of afruf (literaily: letters). Some
of these opinions are very far fetched, but most agree that the main objective
was to facilitate the Qur’an’s recitation for those who were unaccustomed
to the Quraishi dialect. Such a concession was granted through the grace
of Allah.

Earlier we saw how these variant dialects resulted in disputes a few de-
cades later, prompting ‘Uthman to prepare a Mushaf in the Quraishi dialect.
The end tally for all multiple readings found in the skeletons of five official
Mushafs did not exceed forty characters, and all dispatched reciters were
obligated to follow this skeletal text and to reveal which authority they had
learned their recitations from. Zaid b. Thabit, so central to the collection
of the Quran, stated that, « s i 31,8 »'2 (“The gird’at is a sunna that is
strictly adhered to”). These are details which we covered in previous chapters.

The term ‘variants’ is one that I dislike using in such cases because a
variant results, by definition, from uncertainty. If the original author pens
a sentence one way, and the sentence is then corrupted due to scribal
errors, then we have introduced a principle of uncertainty; a subsequent
editor who is unable to distinguish the correct wording from the incorrect
will place what he believes to be the correct version in the text, whilst
citing the others in margins. Such is the varignt reading. But the Qur’an’s
case differs distinctly because the Prophet Muhammad, Allah’s sole vice-
gerent for the wafy’ reception and transmission, himself taught certain
verses in multiple ways. There is no principle of doubt here, no fog or
confusion, and the word ‘variant’ fails to convey this. Multiple is a far more
accurate description, and so in that spirit I will refer to them here as multiple

10 Thn Hanbal, Musnad, v:132, hadith no. 21242.
11 See as-Suyati, al-Zigan, i:131-141.
12" As-Suyit, al-figan, 1:211.
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This merit, and Jeffery’s “searching criticism of modern scholarship”, are
sadly nothing more than slogans flaunted about with little or no meaning.

5. Altering a Word for its Synonym During Recitation

Goldziher, Blachére and others uphold that in early Muslim society, changing
a word in the Qur’an for its synonym was perfectly tolerable.*® Their basis
for this claim is two-pronged:

* At-Tabari reports through ‘Umar that the Prophet said, “O ‘Umar,
all of the Qur’an is correct [Z.e. it will remain valid if you accidentally
skip some verses|, unless you mistakenly slip from a verse espousing
Allah’s mercy for one that informs of His Wrath, and vice versa.”%

This hadith has proven itself a fertile ground for active imaginations,
for those insisting that synonyms could be used freely so long as the
spirit of the words was sustained. Was this ever the case? We know
from our legalistic dealings that no author will consent to have his
wording replaced by a slew of synonyms, irrespective of how accur-
ately chosen. In the Qur’an’s case, not being the product of earthly
authorship, even the Prophet did not possess the authority to alter
its verses. So how is it that he should allow others to do s0?*® I’ a person
misquotes an office clerk accidentally, its impact may be minimal, but
misquoting a magistrate will instigate far greater repercussions; how
then if one ntentionally misquotes the Almighty Himself?

Anyone with a habit of reciting from memory knows well how
easily the mind can slip, jumping to another siira half’ a Mushaf away
while the person continues unaware. In fearing mistakes of this nature,
people may have chosen to refrain entirely from reciting from memory.
Ever mindful of encouraging his Companions to memorise and re-
cite as much as possible, the Prophet’s statement was a great relief
to the community’s apprehensions on this account.

¢+ The second bass for this Orientalist claim is that, in many instances,
the gird’at of Ibn Mas‘tid and others were peppered with exegetical
commentary (& pwiss 3). Al-Bukhari records the following:

36 R. Blachere, Introduction au Goran, 1947, pp. 69-70; see also ‘Abdus-Sabiir Shahin,
Tarikh al-Qur'an, pp. 84-85.

37 At-Tabari, Tafsir, i:13.

38 Qur'an 10:15 reads: “And if Our verses are recited to them in all their clarity, those
who do not wish to meet Us retort, ‘Bring us a Qur’an other than this, or alter it’. Say
[O Muhammady], ‘It is not for me to change it of my own accord; I only follow what is
revealed to me. I dread, should I disobey my Lord, the punishment of a most tremendous
day””
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born Muslim state, and how it differed from the turmoil of the Judeo-
Christian communities in their infancies. The disparity could not be more
striking. A child of well-established lineage is being compared with one
abandoned before an orphanage, and the irony is that in determining the
parentage of this known child, the procedure for the abandoned one is
being insisted on. T have endeavoured to show the gaping flaws in Orientalist
logic but, as my previous experiences have taught me,* I expect that all
these observations will go totally ignored by that camp. Here I simply seek
to point out the fallacy of their approaches, but I am very much aware that
these duels of refutation must end somewhere; otherwise Muslim scholars
will be kept busy in an endless war ol words.

As for the pious Muslim there can be no question that Allah, vowing
repeatedly to preserve His Book, would never have selected a ‘defective’
language or script to carry the burden of His final revelations. In its literary
capacity, depth of expression, poeticism, orthography and palaeography,
Arabic was sufficiently advanced that Allah blessed it as His choice from
among all others. And [rom then it was the privilege of the Muslim masses
to continue reciting it in the original, and to incorporate markings so that
non-Arabs may also recite the original with ease.

Long have I alluded to the Islamic methodology and its pivotal role in
preserving the gir@’at of the Qur’an and the sunna of the Prophet free from
adulteration throughout the centuries. Examining this methodology in detail
1s the aim of my next chapter.

4 Most of my early work, such as Studies in Early Hadith Literature, my criticism of
Goldziher, and On Schaeht’s Origins of Muhammadan Furisprudence (a work devoted to refuting
Schacht), are all serious academic works which Prof. John Burton labelled as ‘Islamic
Perspective’ [An Introduction to the Hadith, Edinburgh Univ. Press, 1994, p. 206] and which
have been generally ignored in academic circles.
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of Hammad’s students and you are the eighteenth.” Miisa wondered
what he intended to do with all these readings and he replied, “Hammad
b. Salama committed errors and his students compounded a few more to
his. So I want to distinguish between Hammad’s mistakes and those of his
students. If I find all of Hammad’s pupils committing a mistake unanimously
then the source of the mistake is Hammad. If I find the majority saying
one thing, and a lone student saying another, then that student is responsible
for that particular error. In this way I can distinguish between his mistakes
and those of his students.”?

Following this protocol enabled Ibn Ma‘in to grade the various students
and determine their individual competence. Such was the fundamental basis
for assessing hadith narrators and placing them into categories. Ibn Ma‘in
did not invent this method nor was he the first to apply it, but as far as I know
he was the first to express it clearly. In fact this scheme was in usage from the
time of Caliph Abt Bakr, and though there was a difference in the quantity
of documents cross-referenced, the quality of these efforts remained.

C. CLASSIFICATION OF NARRATORS

The pairing of ‘ad/ and sound knowledge with a person earned him the
general title of ‘trustworthy’ (i2). Among the muhaddithin some graded more
specifically by using these traits to establish twelve categories: the highest
being imam (sL): leader) and the lowest kadhdhab ('35 habitual liar). This
emphasis on the ranking of narrators necessitated access to the biographies
of the transmitters involved, and to accommodate this a new science evolved,
al-Jarh wa at-Ta'dil ( Jo=d\y - A), offering a massive biographical library
which ran into thousands of volumes.%

1. The Unbroken Chain

As the narrator’s trustworthiness is the first prerequisite for accepting a
report, so the presence of an unbroken chain is the second. This chain is
the Zsmad. Establishing the value of any ismad first involves a study of the
participating transmitters’ biographies (in our previous example, persons
4, B, and C); once they pass the checks on morality and sound knowledge we
are ready to judge the usnad itself. We must confirm that the individuals

24 Thn Hibban, Majrihin, vii:1 1a.
25 Al-A‘zami, Hadith Methodology, pp. 52-53.
26 Haji Khalifa, Kashf az-Zuniin, ii:1095-1108.
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Despite all these copies originating from 4, we find that A/ is not entitled
to use the copy of Ror W, or of H or L. Instead he must limit himself to the
copies of G, M, or 4; attempting to break out of this restriction will bring
disgrace. Additionally; after scribing a copy for himself he must go through
the original text and make corrections as necessary, and should he decide
to use it without the benefit of a thorough revision then he must make this
clear, or else risk soiling his name.

2. Glosses: the Addition of External Material

Students possessing their own copies would occasionally add material to
the fixed text to clarify an obscure word, provide fresh evidence not quoted
by the original author, or some such thing. Because these extra items were
marked off by a completely different isnad, or at the least the inserter’s name,
there was no danger of spoiling the text. A very clear instance appears in one
of my works,? wherein the copyist added two lines before completing the
sentence. Other examples include the insertion of two lines into al-Muhabbar
( ,-:nl!) by Abai Sa‘id,* and extra material supplied by al-Firabri in the Sahih
of al-Bukhari;** in both cases the new isnad is readily discernible.

Running contrary to the example of first and second century Christian
scribes who altered their texts if they believed themselves inspired,* or to
Jewish scribes who inserted changes in the interest of doctrine,* interpol-
ations were never tolerated in the Islamic framework; every instance of
personal commentary required the student’s signature and perhaps even
a fresh isnad. Adherence to these rules insured that such glosses did not
invalidate the text since the source of the new material was always made
clear.

1. Establishing Authorship

When confronted with a manuscript, the fingers that scribed it now long
deceased, how do we establish that the contents really do belong to the
supposed author? Just as an elaborate system of checks must validate each
hadith, so the same roughly applies to every compilation of hadiths. Figure
12.5 shows a manuscript’s title page; a summarised translation reads:

38 Al-A‘zami, Studies in Early Hadith Literature, appendix 4.

39 Tbn Habib, al-Muhabbar, p. 122.

40 Al-Bukhari, Sahzh, 1:407; ii:107. For other examples see Abt Dawad, Sunan, hadith
no. 2386; Muslim, Sah#h, Salat:63, p. 304.

¢l PW. Comfort, Early Manuscripts & Modern Translations of the New Testament, p. 6.

42 Ernst Wiirthwein, The Text of the Old Tesiament, 2nd Edition, W.B. Eerdmans
Publishing Company, Grand Rapids, Michigan, 1995, p. 17.
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3. Third Point: Three Suras were Omutted

The first and last two siiras (Sara al-Fatiha, al-Falag and an-Nas) were,
according to some accounts, absent from the Mushaf of Ibn Mas‘ad."?
The whole case seems dubious. Jeffery begins his book with the alleged
variants from Sira al-Fatiha: bas )i instead of basl, and . instead of 1.3
Elsewhere he argues that this siira was never present, so then where
exactly did he get his variants? The reader may recall an-Nadim’s earlier
comment, that he happened upon a Mushaf attributed to Ibn Mas‘ad
which contained Sira al-Fatha. Bear in mind also that al-Fatika is un-
questionably the most recited stira in the Qur’an, an integral part of
every rak‘a (35 ) within each prayer. In the audible prayers alone it echoes
from mosques six times a day and eight times on Friday. Any claims of a
variant recitation for al-Fattha cannot be taken seriously, based on pure
logic and the sheer repetition of this sGra on every Muslim ear since the
time of the Prophet.!*

Anyone with a penchant for copying certain siiras and not others is
free to do so; even the scribbling of extra information in the margins is
permitted, so long as it is kept separate from the holy text. Such occur-
rences cannot be taken as an argument against the Qur'an’s integrity.
That the ‘Uthmani Mushaf contains the unadulterated Words of Allah
as sectioned into 114 siirahs, is the firm belief of the Muslim umma;
anyone eschewing this view is an outcast. Had Ibn Mas‘ad denied these
three stiras their rightful status then his fate would have been no different.

Al-Bagillani arrives at a comprehensive and highly convincing argument
against these reports. He observes that anyone denying a particular sira
as part of the Qur’an is either an apostate or a fasig (3b: wicked deviant),
and so one of the two must apply to Ibn Mas‘ad if the accounts are indeed
true. In several hadiths the Prophet praised him and lauded his piety how-
ever, which is inconceivable had he harboured such deviance. Ibn Mas‘ad’s
peers were also under obligation, if they knew anything sacrilegious about

12 As-Suyati, al-ftgan, :220-21. These are stiras No. 1, 113 and 114 respectively.

13 A, Jeffery, Materials, p. 25.

14 Today nearly half a million people participate in the tar@wih (g4 7) prayers in Makkah
during the month of Ramadan (and in some nights, especially the 27th, in excess of
one million). [See the Saudi daily, Ar-Riyad, 1 Jan. 2000] Only the best among the huffaz
(who have completely memorised the Qur’an) are chosen to lead this massive con-
gregation. With modern technology we can instantaneously watch these proceedings,
and we find that if’ even the best hafiz commits an error, the people behind correct him
immediately. A congregation will never allow an error to pass uncorrected, irrespective
of the imam’s reputation or greatness. This gives us a measure of the community’s
sensitivity towards the Book of Allah.
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language, was valid, obviating the need to search the proper channels
of gira’at and verify the correct diacritical marks associated with
every verse.*

One scholar sought to ignore the second principle, and the other the first.
Rev. Mingana feltsorry for these two scholars.3* At least we can take comfort
in knowing that they were shown greater mercy than William Tyndale (c.
1494-1536) who, for his English translation of the Bible (on which the King

James Version is based), was sentenced to burn at the stake.?

5. Conclusion

Judeo-Christian scholars have long cast their eyes towards the Qur’an in
search of variances, but so securely has Allah preserved His Book that their
vast efforts and resources have yielded them litde more than fatigue. In
the 20th century the University of Munich set up an Institute of Qur’anic
Research. Its halls lay host to over forty thousand copies of the Qur’an,
spanning different centuries and countries, mostly as photos of originals,
while its staft busied themselves with the collation of every word from every
copy in a relentless excavation for variants.

Shortly before the Second World Way, a preliminary and tentative report
was published that there are of course copying mistakes in the manu-
scripts of the Qur’an, but no variants. During the war, American bombs
fell on this Institute, and all was destroyed, director, personnel, library
and all... But this much is proved — that there are no variants in the
Qur’an in copies dating from the first to the prescnt century.

Jeftery acknowledges this fact bleakly, lamenting that, “Practically all the
carly Codices and fragments that have so far been carefully examined, show
the same type of text, such variants as occur being almost always explainable
as scribal errors”.% Bergstrasser also reached a similar conclusion.® Jeffery

33 ibid, 1i:124.

3 Mingana, Transmission, pp. 231-2.

3> “William Tymdale”, Encyclopedia Britannica (Micropaedia), 15th edition, 1974, x:218.

36 M. Hamidullah, “The Practicability of Islam in This World”, fslamic Cultiral Forum,
Tokyo, Japan, April 1977, p. 15; see also A. Jeflrey, Materials, Preface, p. 1.

37 Arthur Jeffery’s review of “The Rise of the North Arabic Script and It’s Kur’anic
Development by Nabia Abbott”, The Moslem World, vol. 30 (1940), p. 191. To comprehend
his statement read this work pp. 135-6.

38 Theodor Neéldeke, Geschichte des Qgrans, Georg Olms Verlag, Hildesheim — New

York, 1981, pp. 60-96.















CHAPTER FOURTEEN

EARLY HISTORY OF JUDAISM: A BRIEF LOOK

Israel was in the thought of God before the creation of the Universe
(Gen. R. 1.4) that heaven and earth were only created through the merit
of Israel. As the world could not exist without the winds, so is it im-
possible for the world to exist without Israel.!

In examining the Scriptures it is best to proceed chronologically, beginning
with the religious and political history of Judaism. The traditional Jewish
accounts may well come as a shock to some, riddled as they are with idol-
atrousness, paganism and a frequent disregard for the Oneness of God.
My main objective here is to show that the early followers of Judaism were
not favourably inclined towards Moses, or his message. Numerous tales
illustrate the early Jews’ unfavourable opinions of their prophets and reveal
mind-boggling conceptions of God, and after recounting some of these I
will move on to the history of the Kings of Israel and Judah and their
idolatrous lives. This will provide the reader with a taste of the circumstances
under which the Old Testament (OT) laboured for many centuries, and
which ultimately decimated any hope of its faithful preservation.?

1. Jewish Hustory Prior to Establishing the Kingdom

Birth of Ishmael and Lsaac, sons of Abraham

1 Now Sarai Abram’s® wife bore him no children: and she had an hand-
maid, an Egyptian, whose name was Hagar.

! Rev. Dr. A. Cohen, Everyman’s Talmud, London, p. 61, quoted by S.A. Zia, 4 History
of Fewish Crimes, Union Book Stall, Karachi, 1969, p. 53.

2 The reader must take into account that the majority of historical incidents men-
tioned in this chapter have either a direct bearing on the OT, or show how unfavourable
the prevalent religious and moral practices were to the OT”s intact survival. My purpose
is not to provide a comprehensive history of the Israelites; the interested reader can
easily find many references that are equipped with details of their military excursions
and political allegiances ef.

3 This is how the name appears in Genesis, with ‘Abram’ changing to ‘Abraham’
upon his conversation with God.
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4, Jose b. Joezer of Zeredah and Jose b. Johanan of Jerusalem received
[the Law] from them ...*

And 50 on. In short the Mishnah’s own account of its legitimacy, contained
in this tractate, consists mostly of sayings in praise of the Oral Law along
with the names of the teachers who handed it down from generation to
generation. “Exccpting the last four paragraphs the sayings are anonymous.”*?

This traditional account of the Oral Law and its transmission, passing
from Moses in an unbroken chain to the rabbis of post-Exile Jerusalem,
is easily disproved by a glance at Jewish history. 2 Kings 22-23 relates the
discovery of a ‘Book of the Law’ during King Josiah’s reign (640-609
B.C.E.).* The multitude of reforms he carried out — purging the Temple
of heathen altars, elimmating child sacrifices, destroying the pagan house
of male prostitutes, and so on — bears witness that even the most basic
fundamentals of the Law had been wiped clean from Israelite consciousness.
The extent of these practices belies the existence of those Jewish teachers
who were supposedly memorising and transmitting the Oral Law for
centuries. The Oral traditions are clearly an exponent of the Written Law;
even if the latter had disappeared, any faithful preservation of the former,
orally, would have sufficiently informed rabbis that such pagan rituals
constituted sacrilege. Where were the religious leaders who were transmitting
the Law generation after generation? Indeed Josiah’s grandfather, King
Manasseh, thought that by restoring the altars to Baal which Hezekiah
had destroyed, he was “returning to the early worship of the nation, and
the Baal whom he worshiped was probably identified in the minds of the
people with the national God Yahweh.”*

Whatever the form of Oral Law originally received by Moses, it was
lost several millennia ago and no longer exists. The current Oral Law,

probably dates from the time when the Written Law was first read and
expounded to the people [by Ezra]. This oral expounding inevitably
led to differing explanations. Hence in later times it was necessary to
reduce to writing the explanations considered authoritative and
correct. This process began in the time of Hillel and Shammai (end of
Ist century B.C.) and came to be called mishnah ... Frequently, each
teacher would compile his own Mishnah.*

#2 H. Danby (trans), The Mishnah, p. 446.
43 {bid, p. 446, footnote no. 1.
4 Dictionary of the Bible, p. 382.
45 iid, p. 616.
46 iid, p. 954.
R .
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w Cross’ theory; he believes instead that “the ancient authors, compilers,
tradents and scribes enjoyed what may be termed a controlled freedom
of textual variation ... From the very first stage of its manuscript transmission, the
Old Testament text was known in a variety of traditions which differed from each other
to a greater or less degree.”®® So whereas Cross endorses the view of each centre
establishing its own form of the text, Talmon argues that the variations
are due not to different centres but to the compilers and scribes themselves,
who from the start exercised a limited freedom in how they could re-shape
the text. Whatever the answer may be, the existence of different textual
forms is irrefutable.

az. Approximately 6000 Discrepancies Between the
Samaritan and Jewish Pentateuchs Alone

A separate religious and ethnic Hebrew sect, the Samaritans ctaimed Moses
as their sole prophet and the Torah as their only Holy Book, the perfect
recension of which they insisted they (and not the Jews) possessed.”” The
exact date of the Samaritans’ split rom the Jews remains unknown, but it
most likely occurred during the Maccabean Dynasty (166-63 B.C.L.) with
the ravaging of Shechem and the Mount Gerizim sanctuary.5®

The problem of the Samaritan Pentateuch is that it differs from [the
Masoretic Hebrew text] in some six thousand instances. ... [many]| are
trivial and do not affect the meaning of the text, yet it is significant
that in about nineteen hundred instances [the Samaritan Pentateuch
agrees with the Septuagint®® against the Masoretic text]. Some of the
variants in [the Samaritan Pentateuch] must be regarded as alterations
introduced by the Samaritans in the interest of their own cult. This is
true especially of the command inserted after Exod. 20:17 to build a
sanctuary on Mount Gerizim, of Deut. 11:30 where DOV S0 is added

66 ibid, pp.14-15. Ttalics added.

57 Dictionary of the Bible, p. 880. Recension is the process of examining all availablc
manuscripts, and forming a text based on the most trustworthy evidence.

68 Wiirthwein, p. 45.

69 The Septuagint refers to the Old Testament as translated into Greek, supposedly
during the third century B.C., and used by Jews living in the Greek diaspora to read
their Scriptures in the language most familiar to them. Wiirthwein writes that “what
we find in [the Septuagint] is not a single version but a collection of versions made
by various writers who differed greatly in their translation methods, their knowledge
of Hebrew, their styles, and in other ways.” [i6id, pp. 33-4].
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to N (N NMY, and of nineteen passages in Deuteronomy where
the choice of the holy place is set in the past and the reference to
Shechem is made clear.”

One is certainly tempted to question how many of these 6000 discrep-
ancies are due to Samaritan alterations, and how many to Jewish ones. As
we will see on p. 245, no single authoritative version of the OT existed prior
to at least the first century C.E., let alone an authoritative version that was
being transmitted with any appreciable degree of fidelity. Infer, at least in
the nineteen hundred instances of agreement between the Septuagint and
Samaritan against the Masoretic, that the Jews altered this last text. The
Septuagint came about in the 3rd century B.C.E. under the direciion (according
to traditional sources) of six translators from each of the twelve tribes of
Israel.”! So a minimum of three or four centuries separates the Septuagint
from the earliest possible date for an authoritative edition of the OT. Based
on the deep-rooted enmity between Jews and Samaritans, and the latter’s
insistence that they alone possessed the perfect recension, the probability
of a Samaritan effort aimed at changing their Pentateuch to conform with
the Jewish Septuagint seerns very remote indeed. Clearly the best conclusion
is one of corruption in the Masoretic text in those nineteen hundred instances,
after the 3rd century B.C.E., to say nothing of the corruptions prior to that
date which must have been incorporated into the Septuagint.

. Unintentional Corruptions of the Text

Errors can creep into a text from every conceivable avenue, as even the
most professional copyist will attest. Most are unintentional. In connection
with this OT scholars have devised their own vocabulary for the classi-
fication of these mental lapses. Delving into the most common categories
we find: confusion of similar characters (such as 2 and 2, 1 and NY; ditto-
graphy (accidental repetition); haplography (accidental omission when a
character is present as a doublet in a word); homoioteleuton (omission
when two words have identical endings and the scribe skips from the first
to the second, omitting everything in between); errors due to vowels, and
several others.” When perusing contemporary research for details regarding

70 ibid, p. 46. Version symbols have been translated and are placed inside square
brackets.

71 For a total of 72 translators. ‘Septuagint’ translates to “The Version of the Seventy’
and is commonly denoted as LXX [Dictionary of the Bible, p. 347].
72 Wiirthwein, pp. 108-110.
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Q

is that pointing began afterwards, not any sort of precise duration. Indeed,
the Dictionary of the Bible suggests 500, while Neusner maintains that the final
editing of only four parts (out of six) was finished ¢ 700. Basing the start
of pointing on the completion of the Babylonian Talmud is therefore hope-
less. Moshe Goshen-Gottstein,

assumes a time around A.D. 700 as probable. He believes the invention
of vowel signs and accents was induced by the Islamic conquests which
threatened to extinguish the wadition of precise liturgical recitation.”*

That vowels were invented as a reaction to the threat of Islamic invasion
seems silly; it is far more probable that they were invented based on the
Arabic vowel system, which was coming into widespread recognition at the
time due to the spread of Islam.

Eventually from the seventh century A.D. a system of vowel signs
written above and below the consonants was adopted, patierned perhaps
after Syriac usage. This system was called ‘pointing,” from the Jewish
technical term.%?

I deliberated this point at length in Chapter 10.%® Despite an active Uni-
versity in Nisibis, along with colleges and monasteries established since 450
C.E., the Syrians failed to invent diacritical marks until 700 C.E. Moreover
Hunain b. Ishag (194-260 A.H./810-873 C.E.), the father of Syriac grammar,
was a student of one of the pupils of the famous Arab grammarian al-
Khalil b. Ahmad al-Frahidi (100-170 A.H./718-786 C.E.). This compelling
sequence shows pointing to be a Muslim invention which was adopted by
the Syriacs and, from them, by the Jews.

The date at which the vowels were attached to the consonants of the
Hebrew text can be determined only within broad limits. Neither the
Talmud (¢. A.D. 500) nor Jerome (A.D. 420) knows anything about the
written vocalization. C.D. Ginsburg says that introduction of the graphic
signs took place ¢. A.D. 650-680 and that the work of the Massoretes
was complete about A.D. 700.%

Though I have reservations about the accuracy of these dates, I must
note that they (as suggested) correspond perfectly with the dawn of Islam.

9 ibid, p. 21.

92 ghid, p. 22, italics added.

93 See this work pp. 143-5

9% Dictionary of the Bible, p. 972.
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the implication is that the text of the OT was standardised somewhere
between 70-135 C.E.

But the very basis for this conclusion is false, as we can discern from
the following two points:

The caves were never made inaccessible, for the obvious reason
that a young Bedouin discovered the scrolls without any digging,
The Bedouin in question, Muhammad Dhi’b, was fifteen at the
time and either a shepherd or a smuggler, venturing off in search
of a lost sheep or whilst taking shelter from the rain. Joined soon
after by his friends, their cursory exploration yielded sight of the
Dead Sea Scrolls; they had no recourse to any shovels or axes (let
alone more sophisticated gear), but their hands proved sufficient
and they visited the cave more than once, to retrieve all the parch-
ments. It may even be that they entered the cave barefoot. Though
the caves were supposedly sealed in 135 C.E., this in no way implies
that the site was inaccessible given how easily and coincidentally
the scrolls were discovered. With this in mind we can conclude that
the scrolls could have been deposited at any time, and that the
suggested terminum datum of 135 C.E.D! has no legitimacy.
Reviewing a book titled Discoveries in the Judaean Desert,"'* H. Shanks
writes that two of the authors {Cross and Davila) believe one of the
Genesis fragments they studied came, not from Qumran as they
were originally informed, but from Wadi Murabbaat.

Cross and Davila base their suspicious not only on a paleo-
graphical analysis of the script, but on the fact that the leather
is coarse and poorly prepared, unlike the Qumran manuscripts.
Davila tells us that the Bedouin may have inadvertently mixed
up this manuscript with their [Qumran] finds.'"®

This suspicion is furthered by a recent Carbon-14 test of an artefact
(a piece of linen) supposedly taken from Qumran, but which the
test reveals came from Wadi Murabba 4t, leading Shanks to wonder,
“What else did the Bedouin mix up?”*'*

111" See Wiirthwein, p. 164.
112 F, Ulrich, EM. Cross, JR. Davila, N. Jastram, J.E. Sanderson, E. Tov and |.

Strugnell, Discoveries in the Judacan Desert, Vol. X1I, Qumran Cave 4 - VII: Genests to Numbers,
Clarendon Press, Oxford, 1994.

113 H. Shanks, “Books in Brief™, Biblical Archacology Review, Sep./Oct. 1995, vol. 21,
no. 5, pp. 6, 8.

14 ibid, p. 8.
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Conclusively proving which scroll belongs to which cave therefore becomes
extremely difficult. Archaeology 1s not a precise science, in that a great
many things can easily be interpreted one way or another.!’> Additionally
different methods of carbon dating do result in conflicting conclusions
(sometimes varying by centuries), so the reliability of such tests cannot be
guaranteed.

Yet the greatest problem one faces in dating these caves is the existence
of Arabic fragments which were found in the same cave of Wadi Murraba‘at,
or very close by (one hesitates to accept in good faith which fragments
come from which caves). Of these Arabic fragments, moreover, one has a
clear Hijra dating of 327 A.H. (938 C.E,; see Figure 15.2).!'6 The fragment
reads:!V

e M el oy

AS o8 Dbk @l By p oiad B
Rrhe g o Bed o3 el g S8 e
o s B Sl o el ) Sy Bl
At Jo oIS gadioda 0 J 4V

Figure 15.2: An Arabic fragment found i a cave in Wadr Murraba‘at with a
clear Hijra dating of 327 A.H./938 C.E. Source: Eisenman and Robinson,
A Facsimile Editon of the Dead Sea Scrolls, vol. 1, plate 294.

This translates to:

In the Name of Allah Most Gracious Most Merciful. T have collected
from the inheritors of Abti Ghassan the taxes which were due on the

115 For a detailed analysis of this subject, including dozens of test cases, look for my
forthcoming book Islamac Studies: What Methodology?

116 R H. Eisenman and JM. Robinson, 4 Facstmile Edition of the Dead Sea Scrolls,
Biblical Archaeology Society, Washington, DG, 1991, Vol. 1, platec No. 294. For more
samples refer to plates Nos. 643-648.

117 Mahmid al-'Abidi, Makhtitat al-Bahr al-Mayyit, ‘Amman, Jordan, 1967, p. 343.
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Santin property, totalling one-third and one-eighth of one dinar for
the year seven and twenty and three hundred. Written by Ibrahim bin
Hammaiz in the month of Rabi‘ al-Awwal of this same year, and I
have placed my faith in Allah.

A total of seven Arabic fragments have been reproduced in the Facsimile
Edition of the Dead Sea Scrolls; the one above is the most legible and complete.
At least five other Arabic fragments, one of them of considerable length,
were found in the Wadi Murraba‘at cave but were not seen fit by the
authors for inclusion in this edition, although they have been reproduced
elsewhere.!’®

Whatever the explanation for these Arabic fragments may be — that
the caves were never properly sealed, or were sealed but rediscovered over
ten centuries ago, or that portions were sealed and others were not — the
fact is that absolutely none of the OT fragments can be pigeon-holed
definitively into one of the two golden periods of 66-70 C.E. and 132-135
C.E.1? This sheds light on J'T. Milik’s statement concerning the Minor
Prophets Scroll, that “there are even striking similarities to the script of
medieval manuscripts.”'? If an Arabic fragment from the 10th century
C.E. lay within these caves, what would have prevented someone from
depositing OT fragments in any century up to and including the tenth as
well? Excavations from the 1950s already concluded that these caves
were “inhabited repeatedly from 4000 B.C. to the Arabian period”,'?! so
unless the implication is that Jews wholly abandoned these caves from
135 C.E. to the 20th century, even as Medieval Muslims enjoyed access to
them, then the premise {or assigning dates is utterly void. What conceivable
proof is there that no Jews entered the Wadi Murabba‘at in 351, or 513,
or even 700 C.E.P1%2

118 3pad, pp. 342-346.

319 The parchments taken from Qumran, which on occasion differ considerably
from the Masoretic text, were written by members of the Essene community. This was
a monastic order thar sought to practice the strictest Judaism, believing for example
that “the bowels must not pertorm their wonted functions” on the Sabbath. [Dictionary
of the Bible, p. 268.] The eventual disappearance of this order means that all the material
from Qumran which follows the textual variants preferred by the Essenes, must have
been scribed whilst the order was still alive. On the other hand, the Wadi Murabba 4t
texts coincide more or less with the one text type that is still current, and so could
have possibly originatcd at any point up until the Middle Ages.

120 See Wiirthwein, p. 164.

121 ibid, p. 164.

122 This is quite possible, since “some Jewish groups had continued to live in Palestine
probably right through the Moslem domination™. [Dictionary of the Bible, p. 720.]
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47 Jesus was still speaking, when Judas the betrayer came up. He was
one of the twelve disciples, and a large mob armed with swords and
clubs was with him. They had been sent by the chief priests and the
nation’s leaders.

48 Judas had told them ahead of time, “Arrest the man I greet with a
kiss.”

49 Judas walked right up to Jesus and said, “Hello, teacher.” Then
Judas kissed him.

50 Jesus replied, “My friend, why are you here?” The men grabbed
Jesus and arrested him.

51 One of Jesus’ followers pulled out a sword. He struck the servant
of the high priest and cut off his ear.

52 But Jesus told him, “Put your sword away. Anyone who lives by
fighting will die by fighting.”...

55 Jesus said to the mob, “Why do you come with swords and clubs to
arrest me like a criminal? Day after day I sat and taught in the temple,
and you didn’t arrest me.

56 But all this happened, so that what the prophets wrote would come
true.” All of Jesus’ disciples left him and ran away.

57 After Jesus had been arrested, he was led off to the house of Caia-
phas the high priest...

58 But Peter followed along at a distance and came to the courtyard
of the high priest’s palace. He went in and sat down with the guards
to see what was going to happen.

69 While Peter was sitting out in the courtyard, a servant girl came up
to him and said, “You were with Jesus from Galilee.”

70 But in front of everyone Peter said, “That isn’t so! I don’t know
what you are talking about!”

71 When Peter had gone out to the gate, another servant girl saw him
and said to some people there, “This man was with Jesus from Nazareth.”
72 Again Peter denied it, and this time he swore, “I don’t even know
that man!”

73 Alittle while later some people standing there walked over to Peter
and said, “We know that you are one of them. We can tell it because
you talk like someone from Galilee.”

74 Peter began to curse and swear, “I don’t know that man!” Right
then a rooster crowed,

75 and Peter remembered that Jesus had said, “Before a rooster crows,
you will say three times that you don’t know me.” Then Peter went out
and cried hard.
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according to the Scriptures,

And ascended into heaven (Gk. the heavens)

And sitteth

on the right hand of the Father.

And he shall come (Gk. cometh) again with glory
to judge both the quick and the dead:

Whose kingdom shall have (Gk. of whose kingdom there shall be) no end.
And [ believe in the Holy Ghost,

the Lord and (Gk. the) giver of life,

‘Who proceedeth from the Father and the Son,
Who with e Father and #e¢ Son

together is worshipped and glorified,

Who spake by the Prophets.

And I believe one

Catholick and Apostolick Church.

T acknowledge one Baptism

for the remission of sins.

And I'look for the Resurrection of the dead,

And the life of the world to come.

Amen.?

These two vastly divergent creeds testify that Jesus never truly defined
his message, or that it suffered distortion in myriad ways, for otherwise a
simple statement of faith would not have become inflated into a prodigious
sermon. The earliest creed lacks any Trinitarian reference, whereas the
Nicene incorporates Son of God, God of God, and Begotten, all of which
attests to the ever-changing Christian beliefs regarding Jesus during Chris-

tianity’s formative days.

ui. The Implications of the Term ‘Christian’ in the Early Days

In fact, it appears likely that the term ‘Christian’ was merely an invention

of Roman propaganda, for in the early days,

the name ‘Christian’ was associated with all kinds of detestable crime
— this, t0o, is a common feature of the political propaganda, and the
author of 1 Peter... admonishes his readers not to suffer for the things
which for the populace were implied in the name ‘Christian,’ (4:13)
e.g as “‘a murderer, thief, wrongdoer [better malicious magician], or

mischief-maker.”3°

29 ibid, pp. 220-1. Badcock has italicised differences from the Greek text.
30 Dictionary of the Bible, p. 138.
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The early church busied itself with fighting this ‘Christian’ appellation,
which in Roman minds was equated with a breed of criminals. Examining
the origins of this terminology implies that it was the Romans, and not
the earliest Christians, who were eager to distinguish followers of the new
religion from ancient Israelite tradition.®!

4. The Persecution of Early Christians

Whilst Judaism was seen as an annoyance, its sporadic efforts at political
independence invariably crushed, it was nevertheless tolerated by the Romans
so long as there was no call for a revolt. Christians suffered a different fate,
for while proclaiming their loyalty to the emperor they “would not par-
ticipate in the worship in the temples of the gods and were accused of being
atheists” *? Imperial and public persecution was never more than a step
away. The intellectual classes even derided Christianity as a superstition.
They were viewed as a threat to the Greco-Roman way of life, given their
separation from the rest of society, and because they mainly worshipped
in secret, “the report was current that in their conventicles Christians en-
gaged in sexual promiscuity”.® Still, Christianity had taken root in most
of the provinces of the Roman Empire by the middle of the 3rd century,
despite recurrent local persecution and the widespread antagonism of the
populace.

Local persecution eventually matured into Imperial policy. The Roman
Empire was tangibly in decline by the latter half of the 3rd century, and an
Imperial edict in 249 sought to counteract this by commanding all Roman
subjects to sacrifice to the gods. Stringent policies were adopted against
the Christians, who refused to abide by this edict, to the point where all
attendees of church services were threatened with death. The capture of
Emperor Valerian by the Persians in 260 brought to an end this round of
persecutions, and for the next four decades the Church flourished. But in
303 the tide turned again, with a level of persecution far harsher than any
the Christians had known before. Hundreds, if not thousands, perished.
It was the conversion to Christianity of Constantine, an aspirant to the
throne, which finally secured Roman toleration in 312 and encouraged
Christianity’s rapid spread.3*

31 In fact, the early church was content to designate the new religion simply as the
Way, as in the ‘Way of the Lord,” the ‘Way of Truth,” the ‘Way of Salvation,” and the
‘Way of Righteousness.” [See Dictionary of the Bible, p. 139]

32 K.S. Latourette, Christianity through the Ages, Harper & Row, Publishers, New York,
1963, p. 32; italics added.

33 bid, p. 35.

34 ibid, pp. 32-36.
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5. Practices and Belief in Early Christianity and its Aftermath

Contfusion regarding the exact teachings of Jesus, coupled with the con-
tinuous persecution of Christians until the early 4th century, resulted in
amultitudinous array of practices set up under the umbrella of Christianity.
Quoting Ehrman:

[T]here were, of course, Christians who believed in only one God; others,
however, claimed that there were two Gods; yet others subscribed to
30, or 365, or more... Some Christians believed that Christ was some-
how both 2 man and God; others said that he was a man, but not God;
others claimed that he was God, but not a man; others insisted that he
was a man who had been temporarily inhabited by God. Some Chris-
tians believed that Christ’s death had brought about the salvation of
the world; others claimed that this death had ng bearing on salvation;
yet others alleged that he had never even died.

Q, the original collection of Jesus’ teachings, was drowned by other
competing influences while the new religion was still in its infancy* The
texts that subsequently emerged in Christian circles, seeking to fill this void,
began to acquire the status of Scripture. As the staggeringly dissolute reams
of theology attempted to discover the basis for their beliefs in these Scriptures,
various sects — holding vastly different views on the life of Christ — played
their parts in mending and moulding the text, each aiming to achieve its
own particular theological vision.

The Orthodox Church, being the sect which eventually established su-
premacy over all the others, stood m fervent opposition to various ideas
(‘heresies’) which were in circulation. These mcluded Adoptionism (the
notion that Jesus was not God, but a man); Docetism (the opposite view,
that he was God and not man); and Separationism (that the divine and
human elements of Jesus Christs were two separate beings). In each case
this sect, the one that would rise to become the Orthodox Church, delib-
erately corrupted the Scriptures so as to reflect its own theological visions
of Christ, while demolishing that of all rival sects.®’

35 Bart D. Ehrman, The Orthodox Corruption of Seripture, Oxford Univ. Press, 1993, p.
3. Cited thereafter as The Orthodox Corruption of Scripture.

36 Burton L. Mack, The Lost Gospel: The Book of Q & Christian Origins, Harper San
Francisco, 1993, p. 1. The moniker Q is derived from the German Quelle, for source.
Additional details will be covered in Chapter 17.

37 The Orthodox Corruption of Scripture, p. xii.
37 The Orthodox Corruption of Seriptwre,p. it
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6. Conclusions

Consider these points: that the disciples of Jesus, according to the Bible,
were students of an uncertain quality; that (), the original gospel of Jesus,
was out-competed by other ideas during the earliest stages of Christianity;
that a one-time simple declaration of faith was greatly inflated to encom-
pass new theological notions centuries later, prompted by the lack of any
distinct creed; that the great diversity of views concerning the nature of
God-head resulted in the corruption of available texts for theological aims;
and that, on top of this theological chaos, the first three centuries of Christian
history were imbued with persecution. Such a volatile atmosphere could

not possibly have been conducive to the transmission and preservation of
Christian Scripture.
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Trinity, nothing in the former supports any such notion (see Figure 17.3).
In fact the literal translation is ‘a unique God’, though it is never given as
such.®

Figure 17.3: Manuscript 975 (Bodmer Papyrus XIv-XV) written in uncial script,
showing John 1:16-33. Line five from the top can be translated as either “the Only One,
God” or “God, the only begotten”. Printed with Bibliotheca Bodmeriana’s kind permission.

Additional divergence came about through intentional and unintentional
alterations in the text, creating variants in some particularly sensitive passages.
Examples include:

*  John 1:18. The line an only One, God (or its alternate reading God, the
only begotten) has a variant, the only begotten Son.>

> John 1:34. The Son of God also has the variant the chosen One of God.*®

o John 7:53-8:11. The entire story of Jesus and the adulteress woman
13, with a single exception, not present in any Greek manuscript until
the ninth century — but is now included in all versions of the New

Testament due to its fame, though generally ending in a cautionary
footnote.*

% Comfort, p. 105.
3 ibid, p. 105.
3 ibid, p. 107.
39 dbid, p. 115.

. %®idpls
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John 8:16. The phrase the Father who sent me has a variant, he who sent
me.*0

John 9:35. Jesus’ appellation the Son of God has a variant of greater
documentary evidence, the Son of man (a surrogate term for Messiah).*!
Mark 16:9-20. The concluding twelve verses of Mark are replaced
by a much shorter ending in several manuscripts, negating any ref-
erence to Jesus’ reappearance to his disciples and his subsequent
ascension.*?

Luke 3:22. You are my beloved Son in whom I am well pleased has a variant,
You are my Son; this day I have begotien you.*s

Luke 23:34. And Jesus said, “Father, forgive them, for they do not know what
they are doing” This passage is omitted in several diverse manuscripts,
the earliest of these from ¢. 200 C.E. This verse was most likely never
part of Luke’s original autograph, and was inserted subsequently
from an oral tradition. But the phrase has proven so popular that
translators are unwilling to excise it, resorting instead to a footnote
about its absence in various manuscripts.*

Luke 24:6 and 24:12. He s not here bui is risen and all of verse 12 (where
Peter discovers Jesus’ burial clothes but no body) are excluded from
a few older manuscripts.®

Luke 24:51 and 24:52. And [fesus] was carried up into heaven and they
worshipped him are not present in certain early manuscripts.*

u. Scribal Alterations

T will suffice with these examples and turn now to the categories of deliberate
and unintentional scribal alterations, as classified by N'T scholars. This will
provide us with a flavour for the range of errors which must be confronted.

In explaining away unintentional changes, scholars use psychology most
skilfully in retracing the mental workings of scribes who died well over
ten centuries ago. Astigmatism 1s blamed for the manuscript in which similar
Greek letters are often transposed; a momentary wandering of the eye
explains the deletion or repetition of an entire passage. Gonfusion when

40
41
42
43
44
45
46

bid, p. 117.

iid, p.118.

See this work pp. 297-8.
Comfort, p. 89.

thid, p. 101.

ibid, p. 102.

wid, pp. 103-4.
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like to the whoredoms of the house of Ahab, and also hast slain
thy brethren of thy father’s house, which were better than thyself.

Both the RSV and the New World Translation® provide roughly the
same meaning (“unfaithfulness” and “immoral intercourse” respec-
tively). T consulted these because the CEV rendering struck me as
being so different:

11 Jehoram even built local shrines in the hills of Judah and let
the people sin against the Lord by worshiping foreign gods.

12 One day, Jehoram received a letter from Elijah the prophet
that said: | have a message for you from the Lord God your
ancestor David worshiped. He knows that you have not followed
the examnple of Jehoshaphat your father or Asa your grandfather.
13 Instead you have acted like those sinful kings of Israel and
have encouraged the people of Judah to stop worshiping the
Lord, justas Ahab and his descendants did. You even murdered
your own brothers, who werc better men than you.

Omitting the specilic references to fornication and whoredom
seems to have no basis, aside from keeping the reader’s opinion of
public morality during the time of the Divided Kingdoms from
slipping too far into the negative.

* Here are two verses from Isaiah, taken from the K7V

(36:11) Then said Eliakim and Shebna and Joah unto
Rab-shakeh, Speak, I pray thee, unto thy servants in the
Syrian language; for we understand it: and speak not to us
in the Jews’ language, in the ears of the people that are on
the wall.

(36:13) Then Rab-shakeh stood, and cried with a loud
voice in the Jews’ language, and said, Hear ye the words
of the great king, the king of Assyria.

This same phrase of ‘the Jew’s language’ (or ‘the language of
Canaan’) can also be found in Isaiah 19:18, 2 Kings 18:26, and 2
Ch 32:18; that none of these five verses specifically refers to ‘the
Jew’s language’ as Hebrew seems more than mere coincidence.%
Both the New World Translation and the RSV follow roughly the same

63 New World Translation of the Holy Scriptures, Watchtower Bible and Tract Sociery of
New York, Inc., 1984.
6% A topic covered previously in 232-4.
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Those who argue that some of Jesus’ teachings are still present in the
gospel accounts miss the point; namely, that these words may be present
in letter but not in spirit. Of what use are edicts concerning charity and love,
when the entire religion itself has been subverted from Jesus® original in-
tentions (as witnessed in Q) to that of the worship of Jesus Christ as the
Son of God and of salvation through the belief that he was crucified for
the sins of all mankind?

We have come very far indeed from the world of isnads, reading certif-
icates, the law of witness, personal contact, the Ayffaz, ‘Uthman’s Mushalf,
and a holy text that has remained unequivocally pure for over fourteen
centuries. The disparity is midday sunshine versus the darkest shades of
night, and this contrast fucls the efforts of those who are accustomed to
the Biblical Scriptures, and who find it inconceivable that another Book
received far greater care from the Almighty and successfully escaped the
pitfalls of time.
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a1. Mingana’s Attempted Distortion of the Qur'an

Prof. Rev. Mingana, held by some as ‘a great scholar of Arabic’,? has in
fact a shaky grasp of the subject at best. Publishing An Important Manuscript
of the Traditions of Bukhar®' he commits, in copying only a handful of lines,
the following blunders: incorrect transcription of  &4~3 (which he
transcribes as s y); o Jadlt #iread as 4kl ,f; omission of such words
as 2i.; inability to read partial words such as 3 L} (which he conveniently
drops altogether); addition of an extra y; erroneous translation of the terms
& and Ui, and so on, in a series of errors that can only be classified as
incompetence.

Figure 18.2: One of the palimpsest leaves used by Mingana. Source: Mingana &
Leuns (eds.), Leaves from Three Ancient Qurans, Plate Qurdn B.

23 Tbn Warraq (ed.), Ongins of the Koran, p. 410.
2% Cambridge, 1936.
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The Traditions of Bukhariis of course a fadith compilation, and I use this
simply as a test case. Returning to textual variants in the Qur’an we find
that here too Mingana leaves behind a legacy, publishing a work entitled
Leaves from Three Ancient Quréns, Possibly Pre-‘Othmdnic with a list of their Variants.®
The original manuscript is palimpsest in vellum: originally containing verses
of the Qur’an, the ink was subsequently washed off and written over by
a Christian Arab.?¢ Making out the initial text is certainly demanding, so
Mingana showers three pages with infrared light to increase contrast.”
See Figure 18.2 above.

Analysing the leaves, Mingana lists the Qur’anic variants in this manu-
script along with an English translation. It is not difficult to detect his
incredible dishonesty in this regard, aimed especially at readers with little
knowledge of Arabic. The following four variants will clarify:

1. Mingana writes:

“Unless +SI (or <\V) means blow, fist, boxing, it is an obscure
word. The sentence of the {printed] Qur’an is as follows: .} pe!
tes adlli o0 Slie | i “They will not take the place of Allah in any-
thing, for thee (Muhammad).” Our text is:

LSa (or £l oS (a slis g o} ot “In derision, they will not take
the place of a blow, for thee.” If this sense is rejected, the real
meaning of this substantive would be problematic. The Kamiis
has sunply Wy S 2e pest Iy o)l The abstract substantive
‘.S.A in its tri-literal form instead of the form =& is not much
used in the post-Qur’anic compositions, but the adjective r'<"‘
is found in good writers.”%

Notes: So much linguistic gymnastics, and all for a mute point.
Keeping in mind his inability to read even the lucid manuscripts of
al-Bukhari, not to speak of palimpsests, Mingana’s translation here
is wholly incorrect because the ending makes no conceivable sense
in this context. The word »SU! squarely belongs in the boxing arena,
not the Qur’an, and the most charitable rendering I can give is, ‘Out
of wickedness they will not protect you from the punch [sic]’. That
the final two words are due to scribal error is glaringly obvious (what
scribe would deliberately try to alter this verse by inserting such
absurdities?), but Mingana refuses to give up.

25 Cambridge, 1914.

26 The two writings (the Qur'an and the Christian text) are perpendicular to one
another. This type of writing is called palimpsest.

27 Mingana and Smith (eds.), Leaves from Three Ancient Quréns, plate Quran B.

28 ibid, p. xxxvii,









THE ORIENTALIST AND THE QUR’AN 315

Qur’an’s completion by the first century of Hijra, a solid refutation
against the many non-Muslim scholars who claim that it was not
completed until the early third century.

2. Muslims possess no proof that the complcte Mushaf has existed

since ‘Uthman’s reign; good faith is their sole buttress.

Most of Puin’s claims have been dealt with: the defective writing of alif
was covered extensively in Chapters 10 and 11; his ‘greatest’ triumph, the
fragment where stira 26 is followed by siira 37, is not the least bit unique
as T have shown from other partial Mushafs, see pp. 73-76. As regards mis-
placement of some ayah separators, incongruities in this area have already
been noted and catalogued by early Muslim scholars. The one claim that
we have not elaborated on is discussed next.

i. Are the San‘a’ Fragments the Only Proof of the
Qur’an’s Completion by the First Century?

Puin makes two intertwining assertions. He pulls the date for the Qur'an’s
completion from the third century to the first but then, by refraining from
anything more specific than ‘first century’, he subtly opens up a wide
timeframe within which to work.

Not all Orientalists allege that the Qur'an was completed in the early
third century. There are some, e.g Rev. Mingana, who argue that it was
completed by the first, and vet others, e.¢ Muir; who hold that the present
Musghaf isidentical to the text given by the Prophet. Then there 1s al-Hajj3j
(d. 95 A.H.), to whom many Western scholars give credit for the Qur'an’s
final recording, All these dates belong to the first century, and Puin’s im-
precision leaves the door open for assigning any date within this period.
Precision is a key element of serious scholarship, however, and one we
must abide by. With the Prophet’s passing in early 11 A.H. the revelations
arrived at their natural end; they were compiled into their external form
during the reign of Aba Bakr (d. 13 A.H.), and their spelling standardised
and copies dispatched by ‘Uthman (25-30 A.H.). That is the Muslim view.
Never have Muslims alleged that the complete Qur’an did not materialise
until ‘Uthman, and if Puin claims this then he certainly does not speak
on behalf of any Muslim tongue.

Several dozen first-century manuscripts of the Qur’an exist in various
libraries around the world;%” my personal guess is that, worldwide, there

37 Interestingly, there are approximately 2,327 copies of Sakih al-Bukhdrt world-
wide, as mentioned in the catalogue al-Fihris as-Shamil b at-Turath al-Arabi al-Islami al-
Makhtizg: al-Hadith an-Nabawi ash-Sharf” wa Uliimahu wa Rijaluhu [Al al-Bait Foundation,
‘Amman, 1991, :493-565]. In view of this vast number (though the catalogue is neither
very accurate nor comprehensive), it is quite safe to assume that the number of Mushaf

‘manuscripts is many folds this number. _————————









318 THE HISTORY OF THE QUR’ANIC TEXT

that many complete (and semi-complete) Mushafs have survived from Islam’s
carliest days, and among them may well be ones predating ‘Uthman’s
Mushaf.

Though certainly a great treasure containing a wealth of orthographic
oddities, the Mushafs in San‘a’ do not add anything new or substantial to
the body of proof which already demonstrates the Qur’an’s completion
within the first decades of Islam.

7. Conclusion

Schacht, Wansbrough, Noldeke, Hirschfeld, Jeffrey, Fliigel, Blacheére, Guil-
laume, Mingana, and Puin are not alone in their schemes; all Orientalists
must, to varying extents, practice dishonesty il they are to successtully
distort the Qur’an, whether by transmutation, deliberate mistranslation,
wilful ignorance, use of spurious references, or other means. Prof. James
Bellamy recently composed a few articles to ‘amend’ certain scribal errors
found in the text,*? and in this endeavour he is by no means a lone figure;
the recent past has witnessed a rising chorus of Orientalists demanding
a systematic revision of the Qur’an. Hans Kung, a Roman Catholic theo-
logian who found discourse with Islam to be at an impasse, advised Muslims
in the late 1980s to admit to the element of human authorship in their
Holy Book.**

Likewise Kenneth Cragg, an Anglican bishop, urged Muslims to re-
think the traditional Islamic concept of wafy, “probably as a concession
by Muslims in the current pluralist spirit of interfaith dialogue”.** In a
later piece entitled “The Historical Geography of the Qur'an”, he proposed
abrogating the Madani verses (with their political and legal emphases) in
favour of their Makkan counterparts, which are generally more concerned
with basic issues of monotheistic faith, implying that politicised Lslam de-
serves no shelter in a world of secular democracies and Roman Law. This

42 See “Al-Raqim or al-Ruqud? A note on Surah 18:9”, 7408, vol. cxi (1991), pp.
115-17; “Fa-Ummuhu Hawiyah: A Note on Surah 101:9”, J40S, vol. cxii (1992), pp.
485-87; “Some Proposed Emendations to the Text of the Koran”, #40S, vol. cxiii
(1993), pp. 562-73; and “More Proposed Emendations to the Text of the Koran”,
JAOS, vol. cxvi (1996), pp. 196-204.

43 Peter Ford, “The Qur'an as Sacred Scripture,” Mushm World, vol. Ixxxiii, no. 2,
April 1993, p. 156.

44 A, Saced, “Rethinking ‘Revelation’ as a Precondition for Reinterpreting the Qur’an:
A Qur’anic Perspective”, 705, :93, quoting K. Cragg, Troubled by Truth, Pentland Press,
1992, p. 3.
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abrogation, he ventured, can be imposed by appealing to the consensus
of like-minded laymen and simply bypassing the opinion of Muslim scholars.#
The Qur’an states:

04 (33 Ton i aglals gl U G 0 i S AT Wy
“We have revealed unto you the Remembrance [the Quran], that you may
explain to humanity that which has been revealed for them and in order that
they may gwe thought.”

The Prophet will forever remain the only sanctioned expounder of the
Holy Book, his sunna a practical guide to its implementation and the
reference point as to which exegetical threads are permissible and which
are not. In seeking to divorce the two, let alone to divorce one half of the
Qur’an from the other, Orientalists thoroughly ignore the myriad rules
which govern the mterpretation of al/ laws and statutes, and which pre-
vent even the majority of the learned (roin dipping their fingers into this
business, to say nothing of the uninformed layman. Their theories imply
that everyone is welcome to dethrone the Commands of Allzh even if
meddling with secular state law remains firmly out of the question.

With Scriptural corruptions taken for granted as the norm, many scholars
feel impelled to dip the Qur’an into the same muddicd cauldron without
realising that the ideal they wish to discredit, one of certainty and flawless
preservation, can and really does exist. In this regard Hartmut Bobzin
writes,

Christian polemics against the Koran or Islam as a whole is of much
more interest for European ‘Geistsgeschichte’ than for Islamic studies
in the stricter sense. Many of the topics which were handed over again
and again had nothing to do with real Islam.*’

He draws an analogy to the Guardi brothers who, in 18th century Italy,
devised a series of “Turkish paintings’ by mimicking contemporary Turkish
artists in a particular way.

Thus, ‘Oriental sujets’ as painted by the Guardis are mostly examples
of their own imagination as ta how the Orient must be conceived.*®

What the Guardis’ intended is not so different from the portraits that
Orientalism paints of Islam; a small wonder then that so much of Orientalist

15 ibid, :81-92.

16 Qur'an 16:44.

47 H. Bobzin, ‘A Treasury of Heresies”, in S. Wild (ed.), The Qur'an as Text, p. 174.
8 4pid, p. 174. Talics added.
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In Hertzberg’s assessment this anti-nationalist, pro-universalist Reform
Jew is not that different from the contemporary nationalist who prides
himself on being a Zionist. While both behave antithetically they vie for
the same thing. To 19th century Reform Jews religion was the shackle they
had to crush to win their equality. By comparison, contemporary Zionism
asserts that religion is no longer adequate as a unifying force.

Except for religious faction, the majority of Zionists, political as well
as cultural, are secularists who begin with the presumption that the
Jewish religion can no longer serve as the basis for Jewish unity and
that therefore Jewish survivalist policy has to be founded on some
other premuise. .. The greatest commandment is no longer to suffer martyrdom_for
the sanctification of the Divine Name, but rather to_fight for the rebuilding of the
land.»

What Peres, Hertzberg, Sartre, Marx, Freud and others appear to be
saying is that Jewish intelligentsia demands a global society that is devoid
of God, of religion, and of history—the complete antithesis of the Jewish
claim that their right to Palestine is based on the promise of Yahweh.*®
Their desired integration into a wider society entails razing the past: the
erasure of history and the fabrication of a substitute. To this effect Well-
hausen and others began the task of chipping away at the OT’s integrity,
opening the way for an assault on the NT and, from thence, the Qur’an.

In the bleak years of the Second World War, Jews undoubtedly bore
their share of the tragedy and suffering which inflamed humanity. In
acknowledging their pains the victorious Allies chose to compensate them
through the generous bestowment of a ‘homeland” on territory which be-
longed neither to this party nor to that, in the process forcing millions of
the land’s original inhabitants to endure the desolate existence of arefugee.
By then the efforts to secularise Christianity and Judaism, to convert them
into mere symbols of little import in daily life, had made considerable
headway. But removing God, religion, and history from Muslim minds
proved to be a greater challenge: even where secularisation did seep in,
Muslims could not tolerate Israel. Success in this field now meant proving
that all references to Jews or to Palestine within Islamic texts were out-

3 ibid, p. 131. Emphasis added.

56 Because (in the words of Rabbi Hertzberg) the majority of Zionists no longer
believe in Judaism as a unifying factor, and look to a secularised notion of ‘rebuilding
the land’ to fulfil their need for a rallying point.
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